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L^CTUR^ I 


^OUR WORLD AND OURS 
B> Anmf Besant D 

Friends 

I j’ou all \\‘cIcomc, whether members of the 
Theosophicai SoeJet) or not to th>s the opening of 
our Fort)-$c\enth AnnKcrMr} 

Speaking of Nln'flna the Lord Boddha pointed 
oat that had It not been for the uncreated and 
the {ntaogible, the created and the tangible could 
not exist The fact that Nn^ilna is looked on 
by very maoj naturall} Ignorant of it as a kind 
of nothingness in which all consoousness Is lost 
— in which the human being as an eternal portion 
of the Eternal God has lost something that he 
had gamed through the long stages of his pilgnm 
age in the bodies that wo all are wearing — that Idea 
It the absolute contnuy of the truth os all bear 
witness who know aught of that marvehoos and 
aHni^mprehensive consaousneffl which is able to 
unite what seem to be contradictories, and must bo 
spoken of in negatives or in paradoxes rather than in 
ordinary clear mtoUigible human speech That exists, 
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and IS the basis of all existence And that great 
truth IS repeated stage after stage downward, for the 
invisible is the parent of the visible, or, in other 
words, the spiritual is the parent even of the lowest 
matter , and so we may think of two great worlds * 
the worlds that to ordinary human sight down here 
are invisible, and the world of the dense physical 
manifestations Each has its place, each has its 
work, and the confines of the visible and the invis- 
ible are ever changing, so far as the individual human 
being IS concerned Sight gradually opening makes 
visible to the individual what before was invisible to 
him And so with the widening of the vision, men’s 
knowledge and thought also widen, and as the visible 
extends over the higher worlds, these gradually exert 
a greater and greater influence over the physical 
human life And if I have used the phrase, borrow- 
ed from the Occult World — used by one of the great 
Teachers of Humanity in answer to a request for 
teaching from one who was new to the thought of 
the Ancient Wisdom — it is because of its applicability 
to the superhuman life throughout, and because it 
came from those lips ever compassionate and tender to 
human weakness, but ever stern in their announce- 
ment of inviolable law , and the answer was that, if 
this man desired to become a disciple, then * “ You 
must come from your world into ours ” 

I have taken those few words as the thesis of mj 
two lectures at this our Forty-seventh Anniversary, 
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and mj reason for doing so I will pat to yoa qoilc 
dearly Tlie \\-orld la changing with raarvellons 
rapidity Looking abroad on the world that we all 
pan sec its changes are so rapid that it almost seems 
as tbongh the world of to-day were utterly different 
from the world of yesterday and the idea grows upon 
us that the world of to-morrow will be very ver> 
different from the world of tcy-day These outer 
changes are brought aboot as yon know by great 
natural forces working on the earth herself by 
great changes of angles of vision belonging to the 
myriads of individoals who people that earthu As* 
you sec those rapid and wonderful changes going on, 
it is necewry that you should know a little more of 
those nin»»r forces on which ail the cater changes 
depaid on that world which may be said to be the 
Nirvlija of our world whence all the great forces 
come that guide and direct evolotiom 

It was customary and necessary in the early days 
of the Soacty that, while a definite proclamation was 
made by H P B of her own onginal knowledge, and 
by CoL H S Olcott of knowledge chiefly derived 
from her and also from bis own mdividnal expen 
ence, it was necessary at that bme to make one great 
fundamental announcement, and that annonnn'*ment 
was not only of the continued existence of the 
great Sages and Saints of the past but also of the 
fact that although They had gone from human sight. 
They were stiff the great Powers working upon odr 
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earth All religions, of course, had admitted the 
existence of mighty Sages and Saints , each religion 
had its own Founder and reverenced that Founder, 
sometimes regarded Him as absolutely divine , and 
in that, of course, there is a truth, a truth often for- 
gotten, that the divine is in every one of us, dwells in 
every human heart But though the divine dwells 
there, the shining out of the divine depends on the 
sheaths within which that divine is shrouded Just 
as the light that comes from a lamp depends for its 
outward-shining on the thickness or thinness, and 
the colour, and the clearness or opacity of the glass 
around it, so the great lamp of Divinity, the One 
Light which lighteth every man who cometh into the 
world, shines out more through one than through 
another, according to the love and purity of each 
Those who are known as Jivan Muktas, as the 
Liberated Spirits, known in Christian parlance in the 
old sense, as the Saved, who consciously live in 
the Eternal, They have always been recognised in 
religion , but in modern times that recogmtion has to 
a very large extent separated Them from the world 
of ordinary men You have here, of course, in 
different religions different views the Roman Catholic 
Church keeps the ancient tradition untouched , the 
Greek orthodox Church also keeps that ancient tradi- 
tion of primitive Christianity They will tell you 
that those whom they speak of as Saints have passed 
on into a condition of consciousness in which human 
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cn<a can reach them and Thcj in their turn can 
send out help to the embodied Spirits on our earth 
The intercession of the Saints as it is often caDed 
the ministry of Angels of which the Christians speak 
these arc analogous to the HinHO and BurJHhist viciv 
of the helping of mankind b> Rshis and Oevas. All 
these ha\t: remained But more and more as modem 
sacncc has advanced that wtirld the world of living 
Men who do not j-ct normally appear v isibl) amongst 
us has fallen into the background. People believe 
m it wth their lips where thc> arc religious, but onlj 
a comparatively few allow it to Influence their hv'cs. 
The Roman Catholic ma^ address his patron Saint 
bat It is only a small mmonty who rcall> think about 
that Saint who really w’ork for Him and try to please 
Him and to help in the execution of the WiD that He 
embodies on our earth thej mostl> forget Him 
except when some danger arises or some trouble 
assails, and then os is the wont of the human being 
man praj'S to the God whom ho normally forgets 
and to His manifestations m human form That is 
especially the case naturally in the West where 
Sacnce has had its greatest triumphs. Science made 
such marvellous advances discovered so many 
wonderful and hitherto hidden powers In Natnre 
that it has dasxled human sight Men could see 
experiments which seemed to recall ancient roagic. 
They saw wonders by which things could bo done at 
eoormous distances and they gradually were inclined 



6 


THE REAL AND THE UNREAL 


to think that science could do everything, and that 
there was hardly any need for religion Very much 
in the same way as the great astronomer Laplace, 
when he had explained his astronomical view of the 
universe to the great Napoleon, and was asked by 
Napoleon “Where is the place of God m your 
Universe ? ” answered “ Sire, there is no need 
for such a hypothesis,” so is it mostly with us We 
have this view widely spread You find a great deal 
of it in the agnostic position of modern science not 
one of denial, as is often thought, but of “ not know- 
ing”, a-Gnosis, “ without the Gnosis ” The Gnosis 
is Brahmavidya, the Knowledge of God Himself 
through the Spirit, who is one with Him 
Those agnostic advances proceeded on and on, until 
they took a turn in the late War I should hardly call 
it late — but still in the late War they took on an aspect 
not only entirely divorced from the rightful place 
of Science, as the servant and handmaid of religion, 
but of utter and unashamed denial of it Before the 
War, it had begun to make some advance into the 
invisible worlds, forced to do so by the logic which it is 
bound to follow, and in those days, the early days of the 
Theosophical Society, Mr Sinnett made a very urgent 
request to the great Sage who was his Master, and 
he begged Him to give some proofs, scientific proofs, 
of the truth of the Theosophic teaching, and if He 
would not do that, then, at least, perhaps He might 
give some suggestions to the great scientific men of 
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the hmo that would enable saeoce to advance more 
repldlj and solve some of its crucial problems. In 
the case of Sir William Crookes who was a member 
of the Society and a bdiever in the Great Teachers 
some suggestion \vas made which led to his wonderful 
discoveries. But that was special In the general 
case the answer of the Master was that They would 
never help modem science nntll the moral conscience 
of man was better developed 

\ou see at once bow those words have been justi 
fied by late events bow science ceased to be the 
great helper of man nod became the most terrible 
destroyer how the scientific men of Europe and 
Amenca rivalled and are rivalLog each other in the 
attempts to discover some hidden forces m Nature- 
kept hidden from men as far as possible — in order 
that they might use that bidden force not for human 
helping but for human kilhng os the easiest and most 
ghastly method of slaughter the safest way to kill at 
a distance by invisible means so that death ns it were, 
breaks out from the atmosphere and destroys great 
crowds of our fellow men women and children Along 
that hne modern science 13 going not exclusivelj but 
in more marked fashion than in any other And so the 
beginnings which showed themselves in the daj’s of 
Sir Wniiara Crookes, of using science to justify some 
of the elementary truths about the lower worlds W'cre 
lost sight of and science took this ruinoos way which 
is threatemng the great European and American 
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Civilisations with destruction, if it cannot be stopped 
by the development of the human conscience, 
the recognition of human Brotherhood, the recourse 
to international law instead of to military force, and 
the protection, instead of the exploitation, of the 
weak by the strong 

From that first proclamation by H P B (on her 
own authority, and by Col Olcott chiefly from her 
teaching but also from his own individual knowledge 
of his Master) we find in the Theosophical Society a 
great discussion as to Those who were called “ the 
Elder Brothers,” Their favourite name, for They 
love the fact of Brotherhood more than They 
measure the huge differences between Them and 
ourselves They live in the unity, not only see it ; 
and, knowing the unity, to Them all of us are of one 
family. They only the Elder Brothers in that famil}^ 
of men That discussion took a cunous line 
Many objected to this great and saving truth being 
too much spoken of in the outer world They said 
it handicapped the other great truths of Theosophy, 
which could justify themselves to the intelligence 
and the reason of man. Truths which could not 
be themselves thus justified, they thought it would be 
better to keep out of sight They objected to the 
use of the hidden forces by H P B , in what are 
foolishly called her phenomena. They objected 
very much, when in the Headquaiters building, she 
suddenly became invisible, and they stared and 
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looked for her and sai?k emptiness where a \cr> 
subsUmtia! bod> jast before had been \i5ible At 
first of course tlic> alwaj-s bclic\‘cd it cquall) of 
course a little time aftcrwTirds thc> began to 
dtsbclicxi: it That ts incMtable and that is the 
great danger of pberwmena, for there rs no phe 
nomcnon which could be worked b> an Occultist 
that IS rcalK con\inang in the long run. Some 
of you do not think this I know it and in m> 
own expenence I ha\*c seen it and how manj 
of those who were prnilcgcd to see the phenomena 
of H P B remained faithful even to her until she 
passed awaj ? 

Then there camt as >‘Ou know here tlic great 
trouble over the Coulombs where oltcmpls were 
made to discredit cverjihing b} one man in parti 
cular who was sent over on a mission a vxr) 
young man, alwa)^ read} to den} an}ihing he 
did not understand being quite sure that hts brains 
and mind were so high]} developed that he 
could bring a satisfactor} solution to the problem 
though the elders poor things had not been able 
to see so far This Mr Hodgson liv'cd to <cc the 
truth of such phenomena, and os be took part in 
them ho wna convonced by them He said himself 
to me that be would have given a verj different 
report had he known in i885 what he learned after 
wards. That was rather too late The harm 
was done. 
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Now the result of that was a change in the pohc} 
of the Society, a change in its policy which was 
initiated in the higher world, the world of the 
Masters They had no wish to force Themselves 
on unwilling people They did not want to become 
dogmas m a new tjpe of religion They were 
Helpers, offering Themselves, and if the people 
did not want Their help, well and good They would 
become wiser in course of time For Those who 
live m Eternity, time counts very little What is a 
life ? A moment in the millions upon millions of years 
through which the fragment of divinity unfolds in 
man — a point I shall advert to in a moment. So 
They said to H P B “We shall no longer guide 
and direct the Theosophical Society,” and that 
great change came The ethical teachings, the 
philosophical teachings, the religious teachings, all 
these were left But the people were too cowardly 
to speak about believing in and defending H P B , 
who had brought them the ethics, the philosophy, 
the religion But as to the phenomena she worked, 
they were afraid of ridicule, and fear is the great 
curse of human beings who desire to know, as well 
as to believe on hearsay And so she was practi- 
cally driven out of India, and, for all her longings 
to return, she never came back She used to sa}* 
to me in the last year of her physical life “ Perhaps 
you and I will go back to India together,” and I 
should of course have been onlj^ too glad to come 
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here with her But she passed aw-nj Her 
Master called her and A\hcn He spoke then, wus 
never a moment of hesitation on her part She 
left the bod) The call came to the dusaplc and 
the disaplc obc)‘cd 

And so the Socict) went on making great outward 
progress and meanwhile the inner teaching was 
•lowl) and gradual!) being spread As )-oa know 
in The Key i<\ Theoiophy H P B said that in the 
Tbco*ophical Socict) there was an Esoteric a 
secret Section Bat It gn\c rise cxim in her own 
da)'s, to a good deal of trouble because the condi 
tfons there as I shall point out to morrow arc x*cr) 
wry different from those for the gaining of ordln 
nr) knowledge In ordinat) knowledge teaching ts 
gt\ cn b) one person to another and according to men 
tal abllit) according to the construction of the phy 
steal brain — because the mental abHlt) has to work 
through a ph)ilcal brain — according to that Is the 
progress of the pupil Nothing is kept back from 
him He ma) learn as qmckl) as he can. You find 
that freedom of thought coming out in the HinOQ 
religion to n most c^raordinaiy c:itcnt There Is no 
check on freedom of thought in HinOdlsm You 
may think as for os your intellect will cany you 
nothing IS too sacred to bo investigated nothing too 
holy to be approached if )'Ou are capable of 
approaching it in fact thought is regarded as j*ou 
may regard an eagle In the great space above him 
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as he flies upwards towards the sun, his great wings 
beat the air and he mounts higher and higher, but 
after a time the air becomes more subtle, after a 
time the wings beat more and more swiftly, after a 
time each beat of the wing has less effect, and a 
higher flight becomes impossible to the eagle, not 
because there is a material barrier like that of a 
cage that stops him, but because his wings are no 
longer of any use to him in a rare atmosphere, in which 
they cannot, even by their most rapid motion, sustain 
his material weight So he has to descend. It is written 
in an Upanishat, that there is a place where intellect 
falls back silent It can advance no further, like 
the eagle The atmosphere is too rare for the 
intellect, cased in a material shell, to be able to rise 
higher, and that is the only barrier put to thought. 
That IS not put by Hinduism That is put by 
Nature As far as you can thmk, even though 
thought leads you for the time into Atheism, you may 
think Even Atheism is recognised as a School 
of Philosophy, a Darshana There are regions where 
none can affirm , they can only deny “ Neti, neti,”^ 
“ Not this, not this ” There are also very many 
truths which cannot he reached, not because they 
are too subtle, but because of one law that seems' 
strange to many people It was enunciated by the 
Christ when He was last here, and that law is : 
" He that doeth His will, he shall know of the 
doctrine ” That is often scoffed at The sceptic 
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sa> that it a of covering fgnorance 
You aa) that certain other things must be done 
before j'oa can see further It so There n a 
life to be led and there is no use in Licking against 
the lav^ \ouha\c to accommodate jourself to the 
law because the lau Is stronger than \xiu arc The 
law 15 innolable and >‘ou cannot go on Without 
obedience. It is a thing which it Is wise for all seeker^ 
after truth to remember not onlj in the ph^'sical 
Vi-oTld where an explosion maj shatter the bod) of 
the expenmenter bat also in the inner world where 
stiU mightier forces pretoH and greater dangers 
threaten the higher life of man And there ore 
many things which cannot be found out bj the 
intellect and need further evolution such os passing 
on to another plane of being In order that it ma) 
be possible for men themselves to advance the 
institution which in the outer world )*ou know as the 
Great Initiations was established bj the invisible 
Hierarch) And those were again proclaimed b) 
the M'^'vnger and also b) her disaplc Colonel 
H S OlcotU There arc such things. You ma) 
remember that In the carl) da)*s of ra) Convention 
lectures here — and I shall have finished Ihirt) years 
of these lectures next )car — I wrote or rather spoke 
on the great Initiations and pointed out how )'ou 
can find out about them in man) sacred books ver) 
definitel) In the HindQ and Buijdbist sacred books 
and there are hints of them scattered evcr)’whcrc 
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through all the great Scriptures of the world, which 
you can find, if you are on the look-out for them 
In Christianity you find that in S Paul’s Epistles 
certain things are said to be spoken of among " the 
Perfect ” a term not unknown in Masonry, which 
has the Occult traditions partially preserved in 
symbols and ceremonies You may read “ We speak 
these things among those who are Perfect,” and so on, 
and the knowledge of those therefore never entirely 
disappeared But, whereas m the lower world there 
were certain forms, as in Egypt, Greece, Rome, 
Persia, in India those were known only in the 
inner world along certain definite lines ;^ut gradually? 
the real Mysteries were withdrawn, not because the 
Great Ones desired to keep them from humanity, but 
because no pupils were to be found who were willing 
to make the tremendous sacrifices necessary for 
passing those Initiations It was “ You must come 
from your world into ours ” And the first of those 
great Initiations is the definite entrance into that 
our world ” of which He spoke 
Long preparation is needed to get ready for it. 
No human being can leap suddenly over the great 
stream that separates that world from this You 
remember a phrase used among the Buddhists of 
“ entering the stream ” That is the name they give 
in PMi to the first great Initiation The man enters 
the stream The shore on the other side of that 
stream is the fifth of the great Initiations, that which 
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PctJ the Spinl free in vihidi the Initiate has escaped 
from the v.hccl of births and deaths m which He 
chooses whether to Ii\*c In a den^ bod) or not and 
His choice maj be determined b) what is most wanted 
b) the world at the time the need of the wor/d which 
has to be supplied Some must alwa)-s remain 
clothed In a bod) w hllc humanit) Is embodied on tbf 
globes of our chain because there must be e^-cr n 
Imk between struggling humanit) and humanit) 
tnumphanl between men subject to death, subject 
to diseases ar>d pain and misery ofe^cr) kind and 
that freedom of the Spint in which earth s troubles 
arc but as it were dust on the garment to be oltcrl) 
disregarded in the doing of the work that has to be 
done. They call that the other shore the stream 
has been crossed Many Incs arc often spent In 
ciOSajng that slrcarru Seven li\cs arc said to be the 
average time spent according to human reckoning 
between the Brst and second of these great Inithtlons. 
Bat these time measures arc useless. It depends on 
the man — the ego (1 nm of course not shutting 
out wxrnicn ) It depends entirely on the ego He 
ma) have gone very far before his tunc comes 
for some reason There is nothing irrational In 
the. But there ore man) laws that have to be 
obeyed Take one thing that ma) bold n man back 
for a long time Suppose that one of )‘ou has ver) 
much injured another human being — the greatest 
fault from the occult standpouit Suppose )*ou havTi 
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led a person along a wrong path Suppose you have 
drawn a person from a virtuous life into a vicious 
one Suppose )'ou have had a hand in thus 
demoralising a fellow-being You both pass out of 
this world The one who has done the injury goes 
on, life after life, and becomes gradually very highly 
developed, so highly developed that he becomes per- 
haps one who might reach Initiation in this life 
Whether he does, or not, depends more on the world 
than on himself which may seem to you rather 
strange But the great Hierarchy takes the large 
view and not the small If there is a gap in the 
world’s helpers, which a particular man can fill who 
may have many faults left, he is chosen and put 
into the gap in order that the links may be kept 
complete for the helping of men Again, you 
remember the phrase of Shri Krshna in the Bha^avad- 
Gita, that a very wicked man shall be accounted 
righteous if he becomes a devotee of the Lord, and 
the reason is given “ for he has rightly resolved ” 

“ Speedil}' he becomes dutiful and goeth to peace ” 
They do not judge by outer appearances, as men are 
compelled to judge here Take our man who has 
made very great progress, and suppose the man 
whom he led wrong remains in the mire into which 
he plunged him Suppose they have not been in 
physical bodies m the world at the same time through 
a long number of incarnations, so that the man 
advancing has never been able to pay his debt, so 
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that his terrible kirmic obligation lies upon him and 
he has been unable to discharge it It must be 
discharged before he can go very far along the Path 
of Holiness. Bat it might remain undischarged even 
after a slightl) premature Initiation made for the 
sake of the world and b> his consent bat he coold 
not go farther \Vithoot pajung his debt The two 
are brought into locamation at the same time He 
IS told who It is to whom he owes his temblc debt 
But he does not know him ph}'SicalJv He does not 
know where he lives. He wanders about seeking for 
him knowing that the past is a dog round his fed 
prcventiDg advance He knows that he has to pa) 
in suffering and in agony and in dishonour for the 
wrong which be has done to bis fellow man But 
he goes on unwavenni^) seeking because be is full 
of determination to pay that tcmble debt no matter 
at what cost So he seeks and seeks and goes mto 
all sorts of places looking for the one whom ho has 
destroyed until at last he finds bun and carries him 
away rescues him from the outer evil and tries to 
develop in him the possibihty of good What would 
be the fate of such a mao judged by outer appear 
anccs only judged by the places In which he has been 
seen by the company which he kept throughout his 
search ? He seems to be a wocked man a cnmmal 
man to be cast out b) soacty which wiH have nothing 
to do with him You may cast him out from human 
brotherhood Bat we cast him not out, who are his 
s 
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Brothers in “ our world ” There comes the difference 
Even were he the vile sinner that he appears to be, 
we should try to help him in the outer world ; for the 
Occultist, for the Initiate, for the Knower of the 
Law, the criminal and the Saint are equally to be 
helped, or, indeed, the criminal is to be helped more 
than the Saint, because he is in worse need, a 
more helpless case We do not blame men because 
they condemn They are charged to keep their 
society as pure as they can from evil , but the 
world’s judgment of evil is very poor Things that 
are crimes in our sight are virtues often m the sight 
of the ordinary world That is one of the great 
difficulties in the approach, one of the things that have 
to be faced Take H. P B., herself a great Initiate, 
sent out into the world to do her Master’s ^^ork, 
to found this Society For the future Manu and 
Bodhisattva of the sixth Root Race have made 
Their first selection long before the coming of 
that sixth Root Race People who show a sense of 
brotherhood, which is to be the great characteristic 
of that Race, were chosen; people who realise some- 
thing of the brotherhood which is to be the foundation 
of the civilisation of that Race, some who are already 
being re-bom into the sixth sub-race, were chosen , the 
indications of this you can see m this fifth sub-race 
of ours, full of suspicions and doubts This means 
progress Similarly some of you, long long years 
ago, nay, a million years ago as you were, r\ere 
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chosen for the fifth Root Knee, verj tmpcrfcct tcr> 
little de\ doped but still with what is called the root 
of the matter in you and j-ou were sent into all kinds 
of lives and places among all vanctics of tempta 
lions and troubles and difficulties watched over bj 
the Lord Voliasiaja Mnnu. In some of us that 
fading of brotherhood began to grow no matter what 
difficulties were In the waj We struggled along 
that path and have travelled some distance along 
It ^Vhcn there were enough of us in incarnation 
H P B was chosen for this ver) hard work 
of prodaiming brotherhood in n competitive civ ill 
sation. \Vhnt ore the words that she hersdf 
Spoke as to her work ? that she had been the 
scapegoat of the Theosophical Soaet) that she had 
to saenfice rank and mone> and comfort even 
honour in order that the Soaet) might survive 
She did not grudge the sacrifice she made She was 
one of that world of ours that docs not count 

saedfice where work has to be done but that woman 

intensdy proud bom ns jou know of n verj noble 
famfiy in Russia with the tradition behind her which 
people have under such conditions, thinking very 
much of what the world says thinking icr) much of 
the conventions of the world thinking very much 
of the honour which a person in that position 

must keep she vvns driven into the lowest depths of 

dishonour bv her own will in order that our Soaet) 
might live Yet to-day there arc man) unworthy 
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persons in the T S When there is a least breath of 
criticism out they go They will come back again 
some day, but they lose a great deal 

I have never been able to understand why any one 
should leave the Society because of something that 
somebody else has done What sort of duty to leave 
have you or I, because some member m China or 
Japan or Europe or Africa has done something 
wrong ? If they have done it, we will help them, 
when we get a chance They will never be dis- 
regarded But It seems senseless to resign from the 
Society because so and so has resigned, because 
somebody else has done something wrong These are 
not the kind of people who are likely to be useful in 
Occultism H P B went through all that Crowds 
of people w'ent aw^ay, hundreds of them She did not 
very much care She said they would come back, some 
day She drew everybody she could into the Society 
Very often now the Society is careful that only those 
who, after months of study, have made up their minds 
and come to definite conclusions, should come into 
the Society Once two strangers, Americans, came 
to call on her as a remarkable personality, and after 
some talk she said “ You must come mto the 
Theosophical Society,” and she straightway sent 
Countess Wachmeister for two forms of application 
They signed them, and went away Then Countess 
Wachmeister said But, H P B , they know 
nothing of Theosophy” “Never mind, my dear,” 
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ansucred H P II Thc> have made a link and 
thoofjh lhc> Ro oal il will be ea5icr for them lo emnr 
tn tmoibcT time There fpokc the Occtilim hut it 
fhocked people tbouph ba^cd on kno\KledRc I coj I-* 
come in nnd po out and the second cnminp in i< 
easier and then the) po out and the third comlnp 
wtB be much ca.«ier ^ou could not ha\cn heller 
example than H P B of the \*er) noWest human life 
as^Hed h) a ma.«; of calumn) often of the %cr) 
foulest description through which sl>c went on doing 
her ^Iastcf % work Some of us llx cd round her after 
that great fhock of i^5 and to the end of her 
ph)Hical life we heard all these things and people 
came to us and Mid Donotstax leave her )oo 
will be XTr) had!) thought of In the xvorld We 
did not care for we knew that she knew more than 
we did we knew that she was in touch with her 
blaster and that quite enough for ns to bold h) 
her those who were able to stand some of us she 
led to the breaking down of the great separation 
made b) the bod) there were Fomc vxhocould stand 
some who were faithful and the) I hope w ill remain 
faithful to the end although sometimes when one 
sees bow people feel one wonder* whether the old 
warning is not true up to the xer) ihrcslwld of 
Liberation Let him that thinkcth he standeth 
take heed lest he fall During those last )*cars in 
which H P B was in England, she created an inner 
circle to do os she said what the Theosophical 
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Societ}' as a whole had failed to do , and the crucial 
point was, of course, belief in the Elder Brothers of 
the race She made there the barrier You must 
have reached a certain standard of conviction There 
IS no good coming in until 5’’ou believe the ele- 
mentar}^ doctrines of Karma and Reincarnation, 
because everything depends on these Until you 
know those things to be true, what v\ill be the 
sense of beginning a study which takes lives, of 
beginning practices which take lives, and going on 
with them, unless you have the inner certainty that 
there is no such thing as death as a hindrance to 
human progress, unless >ou believe not only m the 
existence of the Teachers but in reaching Them, what 
IS the use of asking for more teaching ^ There are 
these barriers, and these are used against us “ You 
keep things secret , you make conditions , you say 
you won’t have some people ” We do not hear that 
sort of thing in India, because m India all know that 
pupils and teachers are made b} voluntary agreement, 
and everybody knows this , so that they do not make 
the silly statement which has been disturbing the 
western Theosophical world during this last year, 
that students have a right to enter an Esoteric School 
The very moment you come into a special relation- 
ship of that kind, you must accommodate yourself to 
the laws of the world to which the teacher belongs. 
It IS the beginning of the preparation for that 
higher world into which Initiation admits you 
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WTiat IS Initiation^ It is an expansion of con 
<ciou'Tic<s, ^our conyuousness expands to Hudj in 
a \cr) much larger area of knowledge and with each 
Initiation the area of know Icdfic expands. That (s 
one of the main reasons t think for the differences of 
judgment to which lha\cai)udrd As at one itagc 
after another jtiu fee further and further in the 
great stretches of evolution m the great laws 
of life there comes to be consiantl) Incrcas 
ing knowledge and cxpcncncc and j-ou know that 
this world IS nothing compared with the knowledge 
of the higher As j-ou pasa gradual!) and slow)) b) 
much wxirk done out of the bod) Into the higher and 
subtler regions of tho^ other worlds )' 0 u come to a 
stoge w here )xni no longer look from outside through 
as It were the causal bod) of the ego the bod) that 
lasts from one incarnation to another {Resolution 
"^ou no longer look through it though that is 
clear knowledge for the ego who<c nature is 
knowledge according to the Upanishals is obic 
to recognise the great mental and intellectual truths 
for the) are in accord w'lth his own nature and 
falsehood is discord Passing bc)'ond that stage 
into the realm of Ouddhi )‘ou there change 
tuitircl) )T3ur attitude. \ou no longer look at things 
from outside but from inside. I printed a \cr) 
remarkable passage In The Theosophist a month ago 
— in November I think — the best description of the 
feeling on the buddhic plane that I have met with 
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Plotinus speaks of it as being like a star, a star that is 
one with all the other stars, and I used to think that the 
best This one I have come across is far more precise 
and accurate, and I do not think that any one can give 
you a better idea of the consciousness on that plane 
than is given in it by one who has known it If }Ou 
can read that and think it out, and realise what it 
means, even without the experience of it, you will be 
able to estimate the enormous change that takes 
place Each one feeling as all feel, thinking as all 
think, judging as all judge , the sense of separation 
disappearing, but not m the phrase of Arnold, the 
“ dew-drop slips into the shining sea ” . it is the 
shining sea that slips into the dew-drop That ex- 
perience of the buddhic plane is admirably described 
in that sentence that I quoted 

You may saj “ Why are you talking of these unin- 
telligible things ^ ” For a very definite reason I said 
the world is going on very very quickly You and 
I have to go forward or to be left behind, whichever 
we please You can only go on reallj', if you begin 
to try to reach, to approach, I should rather say, that 
other “ world of ours,” to try in yourself to look at 
things with a larger vision, to train yourself to judge 
with a more accurate judgment, to train yourself 
until it becomes an instinct, and you do not have to 
think of it any more, the instinct of sympathy, and, if 
you judge conduct at all, which j^ou generall}^ should 
not do unless you have the duty of doing it you 
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judge It from the Mnndpoinl of the person tvhcHc 
conduct It and not from x'our oati standpoint I 
do not pretend that it an ca'ix thing to do 
Cut )'ou can do it when >*00 lo\c It ma> seem 
strange to j-ou but there is a greater rcUtion 
between the astral world and the world of 
Da«Jdhi b) loxo than bj aught cl^c TTwrc is 0 
power in the highest purest emotion of human love 
especially where it nscs to devotion to some great 
Being There your consciousness h receptive your 
astral body Is vibrating at Its scry swiftest keenest 
rate. And as there may <o«nd out from a glass a r>ott 
of music when that note Is played on a violin or some 
other instrument so m the same fashion you liave 
whaHs called a sympathetic v fbrallon on the budilhic 
pbne caused by the exquisite chord of vour 
heart rising in pure devotion to the higlie^ that 
you know "^ou art the violin that sounds a rwtr 
almost too pure for the astral that causes on 
the buddfuc plane a ^mpathclic VTbratlon and 
then for a moment you fed the irvie unity of life 
That repeated over and over again must begin to 
affect that aspect that you call Cuijijhi in yourwif 
And so you gradually lessen the sense of separate 
ness — called the great Iicrcsy, becau c it divides 
the life In your fellovv men from the life in you 
and It IS One Life indivisible nils stands In thi 
wTiy of nil the higher progress A person who has 
lov-c and sympathy even if he has many mony 
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faults, IS nearer to the higher world than a hard 
and rigid and unsympathetic person, whose life ma} 
be absolutely pure from the physical standpoint, 
but who IS not responsive to the feelings of others, 
and who holds himself apart from the lower because, 
in his Ignorance, he fears that they can pollute 
him The Christ, in the judgment of His day* 
w'as a sinner, because He consorted with sinners He 
said He did not come to heal those who were w'ell, but 
He, the great Phy'sician, came to heal the sick Any 
one of you w'ho, in your heart, by evil tradition 
and following the custom, the later custom, of your 
creed, tell any' one to stand aside from y’ou, because 
they' are untouchable, say' to any' man in whom 
God is living, “ You must not come nearer me or 
touch me, for I am purer than you," that man is 
further from the Heart of God than the man whom 
he despises and will not touch. Purity’ cannot be 
soiled. There is w'here you blunder Love cannot 
be soiled Do you not remember how’ Shri Rama- 
chandra Himself, the Avatara of Vishnu, when 
He W’as offered plums by' an outcast, w'ho, in her 
ignorance but in love, had bitten each plum to see if 
it were sweet before she offered it to the One w'hom 
she adored, hosv He took them and ate them one 
after another, for His lips purified the impurity' of 
hers, and love is the cleanser of evil If w e only 
have purity, let us learn that purity purifies and is 
not soiled , purity helps and does not repel The 
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Spirit li\cs as I ha\c often lofd x-ou b\ gixingnot b) 
taking The Ioi\‘cr a person is the more n our dulx 
to uplift him It IS said of the Lord Ilurjilha that ns 
He u-alkcd along one of our paths on cirth andean 
a drunken man I>an;; in the roadside that man vxtis 
dear to the Heart that ss-as all lose and tenderness for 
men If )-ou would come into our world cease 
sour cruel and ignomnt judgments of j-nur fcllmx 
men cJtnnsc jtjur lips from unkind speech and >'our 
heart from unkind judgment realise that those who 
would serxe (he One must spread unit> among the 
separated that the) must be centres of peace In the 
storm centres of loxx amid hatred centres of punl) 
in the foul and if )*ou begin to realise the truth and 
then to lixe it if knowang the truth )“oa do the truth 
then >*00 shall understand more and more of the 
teaching for it is life the life uc llx-c xxhich xx-cighs 
in the balance of the Dhfne Come If )t>u xxdll 
from )‘our xvxirld into ours But remember )*on 
must leaxc behind jxiu that xxhlch jou ma) most 
pnze on earth- 
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“YOUR WORLD AND OURS” 
By Annie Besant, D L. 


Friends 

I mentioned yesterday, you may remember, at the 
beginning of my talk, that the world was travelling 
very very rapidly at the present time, and that 
certain changes in adaptability to those rapid out* 
side changes must be brought about in public 
opinion, and in the consciousness of the more 
senously- minded portion of that public I recall 
that to you for a moment this morning, because 1 
am going to speak along certain lines which have not 
been followed to any very great extent in our public 
lectures You know, most people do know, that We 
have circles of students who are helped in various 
ways in their study and in their inner life, and 
naturally with those students lines of thought have 
been talked over, methods of work have been suggest- 
ed, which are not given out to the public for various 
reasons 
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old truths, of course, for they are eternal, but giving 
them a form adapted to the people to whom the new 
form IS given, and especially as a foundation for a 
new civilisation, which is to be developed in connec- 
tion with a new type or rather sub-type of the 
human race. When we first spoke of that, it roused 
a good deal of curiosity and some ridicule, but there 
w’as not then enough evidence as regards definite 
physical facts which could be appreciated by the 
public at large That has now changed The new 
sub-type of man is now recognised by ethnologists, and 
while, when H P B spoke of it in The Secret Docti tnc, 
published at the end of 1888, it ivas looked on as one 
of the unlikely things she was ahvays saying, and 
which ordinary people did not believe, now there 
is a great deal of proof available,' and the Ethno- 
logical Bureau at Washington has given an exact 
description of the new sub-racial type, from which 
the higher racial type will develop, so that it may be 
recognised by the ordinary scientific methods of 
dealing with any of the human types already knowm 
to us As that has repeatedly been one of the signs 
of the near approach of'a World-Teacher, as He has 
before come in connection with such a sub-ty pe — the 
present one being the sixth of the sub-types in the 
Aryan Race as well as in connection with other 
things, it has made a very large number of people 
think more seriously of that possibility than they had 
ever done before 
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It IS natunJl} a point of enormous importance 
to c\cr> thoaghtfol person hm\ he will recognise 
that Teacher when He comes The latest of 
these appearances of the World Teacher w'ns in 
the person of Him who founded the Christian 
Religion and is known among Chnstians as the 
Christ the Arwinted One As )ioa know His 
religion has built up a definite avHisation, the 
CTViItsation of the West with its own peculiar char 
actenstic that ynu all know and which I need not 
dwell upon 

The point I want to iwnnd >‘ou of this morning 
IS this that despite the cxlroordfnarj rcicrcncc 
which IS now felt for Him in the world at large In 
spite of the fact that looking back on that world of 
His own day we can sec ho^v cnormoush He was in 
ndi'ancc of His contemporaries, >*cl those contem 
poranes rejected Him He had onl) a mere handful 
of followers at the time of His murder The number 
mentioned in one of the records 13 about iso You 
ma> look on that simpl} os a proof of the slupiditj 
and blindness of the people of Hu da> It u very 
much %viser to look upon it as the natural attitude of 
the world towards One who Is not understood 
because of Hu \ery great superioritj These 
errors in the past should rather be used as warn 
mgs, as examples of danger and it maj quite 
well be that in our o\»'n da> when this great 
Being comes once more large numbers of people 
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Will say “ It IS only a fancy of some few stupid 
people to regard Him in such a light,” and He 
may probably be treated much as they treated Him 
before in His earlier visit 

We are trying to prevent that by talking about 
His coming beforehand , but we have not so far said 
very much as to the great -difference of view, the 
difference of attitude, which is shown by One who 
belongs to the higher world of which I spoke yester- 
day, the difference between the views of such a One, 
and the views of this lower world 

As I said to you yesterday, I have taken my title 
from a phrase of a great Teacher who, when a very 
earnest man, the late Mr Sinnett, asked to become a 
disciple, in the technical sense of the word, answered . 
“ You must come out of your world into ours,” 
implying, in that, an immense change of attitude I 
want if I can to put to you, even at the risk of mis- 
understanding, the great difference betv'een the views 
and attitude to life adopted by those who belong to 
what IS called “our world,” instead of to the ordinary 
world of their contemporary men and women In 
doing that, of course, one is going necessarily outside 
the, range of one’s ordinary public speaking, and 
although it IS true that it is necessary to have in the 
world at this time a few people who are known to be, 
or who are said to be, what are called Initiates, that 
IS not a thing which is very much talked about 
H P B was obliged to take that position, and the 
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result of that of course %\-a5 the Rrral «om con 
tempi and unfotr entiCKm and slander of cATrj 
dcscnplion that were poured oot upon her arx! before 
she v.tnl awTi) she <ajd to me " ^ ou mu<l rtrin-uiber 
It K jnaor dot) to bear public lc?tlman\ to j-oor rrla 
lion to the Master^ and to \-ca kno^ Them ^ I 
have ne\*er shrunk from doing that 

To talc up this qurilion 1 toW jTni }'c^trTda)r, 
without <ajang much aliout it that Initiation meant 
A great cxpamion of oomoou nr<.v There ore four 
Rfcal Iniliatiom uhich precede the fifth uhlchK 
JLS I said >'csterda) tlie Initiation that males the Jh-an 
^fullOi or the man who In the old of the word 
in Christianit) is“M\cd Of course that word Is 
used In a dilTcrmt sense m modem Chnstianit) 
WTren the) spolc of valvntion old Christian 
wTiterj meant that a man had reached the stage at 
which he U be}'ond the wheel of birllis ond deaths 
has poner over death and life and is liberated from 
the compulsorj bonds of phpiail nutter TheJIvan 
Mukla Is not liberated from oil connection with such 
matter B) Ills owm choice he has o phjilca! bod) 

I was going to saj like the bod^ of nn} of us. But 
that is not accurate because the bod} after that 
InlliatKin nlwm}*#! takes up a certain majest} per 
fcctlon beaut} which arc noticeable nn}*whcre 
an expression of great dignit} great sweetness great 
strength indescribable There arc a cases, wlicn 
one or other of Tlicsc haio come out Into the outer 
s 



34 


THE REAL AND THE UNREAL 


world during the last fifty years for a short time, He 
has been observed for the wonderful dignity of His 
carnage, and so on But He is a human being, ^ 
superhuman in wisdom and power, but a human 
being in appearance So far then, He is a man among 
men But the consciousness has been expanded in each 
of the first five great stages, each Initiation means an 
additional expansion of consciousness, and that is the 
root fact which underlies what I have to say to you 
this morning Because it is the expansion of con- 
sciousness that changes the attitude towards life, that 
makes a different view to be taken, a different way of 
looking at everything, a difference of motive, a differ- 
ence of the basis of judgment, and hence a difference 
also of certain actions in the outer world which, one 
is bound to say, lay Him open to a great deal of 
misconception 

Think for a moment what this expansion of con- 
sciousness means It means that a new world is open 
to you, and you gradually become familiar with the 
phenomena of that world The measure of time 
completely changes, and this goes on with each 
successive Initiation, the consciousness becoming 
wider and wider, embracing a larger and larger area, 
and the most marked thing at first is this change jn 
the measure of time Now there are certain things 
that may suggest that to you in your ordinary 
experience It is generally recognised by those who 
have studied, say, the dream consciousness, that the 
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measure of time in a dream is quite djfl’erc.nt from 
the measure of time fn our pb>'sjcal life and thr 
differetKe depends on a >ery simple fact that we 
measure tune hero by the inovcmenls of certain 
definite bodies la relation to the earth We have our 
solar year our lunar year We measure the month by 
the moon From the changes m the moon we get our 
weeks, makmg a lunar month a regular four week 
month so that you ha\*e fired tune measures 
and when you speak of time >'ou mean the fi«d 
measures which are accepted by humanity growing 
out of certain definite and natural facts. Recoguis 
tng that, then you come to thuik of time as a fixed 
thing and you speak quite acenrately from this 
standpomt of Past and Present and Future. Those 
three words \Aere mentioned by one of the Jivan 
Mukfas and are quoted by H P B in Th$ Secret 
Docir\ne He remarked that these three words 
Past Present and Future were clumsy words,” 
as, indeed we find If somebody should happen 
to say to you " Your future is influencmg your 
past, you probably would think that the man was 
slightly mad yet metaphysically now that has 
come into western thought in the very Society I 
have just mentioned so that the idea of TAtf 
Now the old phrase of the Mystics, is recognised 
as commg within human thought as within the 
waking consciousness of mam When you are 
dreammg you may go through in a very abort 
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time, a long succession of events which, normally 
on this plane, may take days or weeks or months or 
years That is not a subject for question , it is 
known to every student Du Prel’s Philosophy of 
Mysticism gives a good account of a number of 
interesting expenments on this matter, by which the 
fact has been definitely proved I have no time 
to deal now with them, interesting as they are. 
It has been recognised also in some of the Scriptures 
of the world, and you find stories in the Puraijas 
where, for instance, a man is suddenly transported 
into Svarga, or Heaven, and when he comes back 
again into the world, as he thinks after only a moment 
of time, he finds centuries have passed You may< 
either lengthen our time as measured down here, or 
shorten it very much, or you may lose all sense of 
time, being concentrated on something that fills the 
heart or mind 

How is that, and why do you find this in dreams ? 
The answer that naturally gradually dawns upon you 
IS, because you are living in a finer condition of 
matter, a subtler condition of matter, matter in which 
movements are very much more rapid, in which the 
vibrations succeed each other with a rapidity incred- 
ible here in the phy^sical world where denser matter 
has to be moved Then you may ask how that makes 
a difference in the measure of time, and the answer 
comes ‘ Time is the succession of states of con- 
sciousness,” and not certain definite measures of the 
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movements of the moon or other body It b a 
fuccession of states of consciousness. Your thought 
governs time, and it works more qutcldj as you pass 
into finer worlds of matter Yon speak of the speed 
of tbongbL You know j-ou can think very much faster 
than yon can speak 1 suppose every speaker has 
at least some consdoosness of the difference. I 
have very often said that when I am speaking in 
renrhmg the end of a lecture and wish to move the 
emotions of the people to stir them to action 
especially in a pohtical or social reform lecture 
I am apt to speak exce«3jngly fast but however 
fast I may speak say m a peroration there are 
always before my raind s tyt so to say wntten in 
the air before me, two or three waja of finishing 
the sentence. In the midst of what seems to be 
a torrent of words my thooght is looking at two 
or three wa)"® in which the sentence may be 
finished and I choose the way which is most 
musical the best I only give that as on illustration 
of how tbonght works faster than ^vorda. You pro- 
bably know sometimes m ^vntlng your thought 
outruns your pen and you miss out words. 

I may give you two or three very common fllostra 
tions, in order to bring you to the curious view that 
your future can Inflaence your present and has influ 
enced your past As consciousness expands it 
more and more simultaneously things which in the 
world of human tune come about one after the other 
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You may se© a whole life as a single picture* 
Then again a great musician, Mozart, throws light 
on that from a non-Theosophical point of view 
Before great compositions of his, he went into a 
peculiar state, he could not describe it But he said 
“ I hear the whole symphony as a single chord* 
Then he came down again into his body, and he 
had to put the 'ivhole of that great chord into a suc- 
cession of notes, one after the other But to him, the 
whole had been impressed on his consciousness in a 
mere few seconds of time as a single sound I know 
it sounds very incredible I want you to understand 
that It IS all a question of experience Mozart is 
called a genius A genius, after all, is only a man 
with a larger vision, and he is able to bring down 
to his brain what he secs But many people may 
have a vision, who cannot express it in physical 
language or sounds When you see a large number 
of things with that extension of vision, it is as though 
they were on a map , that is part of what is meant 
by the Eternal Now You may imagine that when 
ishvara emanates a world. He sees the whole of the 
life of that world at once It exists in His mind as 
an enormous picture It is quite true to say that all 
the objects around us are the materialised thoughts 
of God, and because they are His materialised 
thoughts, we may learn something of His nature 
by the study of those objects And similarly when 
you think of the artist, the great painter, he is a man 
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who sees a liUlc more of Cod 4 ilKJUf,hl In the obj'xt 
than j'ou nnd 1 arc able In d> If he !■» a true arlj I 
Imafpnr then for n moment that vtiu ha\-c a man* 
life I>nn;7 m front of like ^ map That means 
ca-olulion IS marked out brf<in*)oij Memaxdflaj 
in reaching hii pnaL Hr mas bequicker in frJchinf 
his poaL Hot he nlwaj's insel* imsnnls that pial 
and esm what seem thr set backs ore (larl frail) 
of ll>c road — exj^cricficcs that nrr nrcrssaf) and 
which he is taking a little out of ihrir order Hut 
thr poal determines the rmd Suppose )' 0 U ore 
ROin;; to a dlitant at> and )-ou ch-Wrtr )-our road 
That road U determined li> the place >ou winl In 
reach Tlic cit) li out of jiiphl \oudnnot know 
It You on!) kfwv. thr name of it \ou do not 
know the wa) Hat kmwlng the name )’OU can 
6nd it on the map and trace out on the map the 
roads to it There ma> be one lonpcr and one 
ihortcr You clioos^ jmur road That is c.sacll> 
what >‘ou the Monad did licforc )‘ou came down Into 
denser matter before >*ou took up the permanent 
atoms. You dcadcd what j'ou willed to be You 
fixed j*our goal llic place towards wlilch )'ou would 
travel Just as >our road Is definite because the 
place joo want to reach (s reached by thni raid 
pist as if another man wanted to po somewhere else 
hts road will be dilTercnt from jours jou may per 
fcctly vrtdJ say that the place j'ou nrc tmvcillnp to 
dcterrainca the road that )*ou arc goinp to take. That 
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at least does not seem very extravagant But if that 
IS so, the place you are going to reach a month hence 
will deteiiiiine the road along which you go now. 
Your future goal will influence your present move- 
ments, and if you started some time back, will have 
mfluenced all those movements in your past That 
is literally true What you are now doing is part of 
the road which is determined by the goal to which 
you are travelling That goal is, as it were, thrown 
back upon you now, influences your present action. 
It is not difficult of conception as you think it over 
quietly, and it is profoundly true 

Now the larger the vision that follows after each 
of the great Initiations, the more clearly and more 
fully is the goal seen And in your daily life, you 
grow into that way of looking at things, and you 
gradually see further and further Suppose you have 
to look back over the life of another person for some 
sufficient reason say, you have a very promising 
pupil and you want to give him the best teaching you 
can, that best adapted to him Therefore you want to 
know his line of thoughts and feelings, since these 
will govern the nature of the teaching you give 
him (This IS only done, of course, with the pupil’s 
consent ) How do you do it ? You look over the 
past There are two ways of doing this You may 
trace it back to the moment of his birth, and 
from his birth you may trace the ego back to the 
devachanic state You may continue to go backwards. 
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lenmmg from his experiences in the dc\*nchanic 
state the trend of the previous fJfc- You mav then go 
to the moment of h» death nnd trace from it step 
after step backwards tdl j^oii reach the previous 
birth Then j-ou maj look over the whole of that 
and so on That is one w-ay Or instead of doinp 
that jou maj go up to a higher world where the 
whole thing is there as on (be map > ou ma> take a 
bird view uf the life in which >‘ou will see the 
mam points and sec how to investigate it quick)} 
You can do it in that way verj much foster than the 
other so that is very often adopted If two people 
are working in two vva>*8 one wHI help the other 
Ooe who U accustomed to take bird **c>c views will 
look at the w hole thing and 8a> he w-as bom in such a 
countr> and we shall find him there Thc> work at 
that stage bj stage Everything w nIwa}-8 there. 
The Memoty of Nature the} call it now because 
Sdenco b beginning to realise that there is some 
kmd of raemorj in Nature Another wnj of looking 
at the past Is to think of It as if you were travelling 
with the speed of light Suppose v’Ou want to see 
what is going on at a distant place nnd suppose }‘Ou 
have the power of travelling with the speed of light 
Saence tells you that there are some stars which 
ore only reaching our sight at the present time 
They call them new stars, bocaaso they were never 
seen before on the earth Bat the astronomer will 
tell you that the light by which you see that star has 
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been travelling for so many light-years What 
would happen then if you travel back to the star with 
the speed of light ? Years have elapsed since an 
event happened, and all that time light has been 
travelling slowly to you But all along that line you 
would see a different set of successive happenings, 
and so 5011 can trace the whole history of that world 
by studying it in all its stages If you even think it 
out, 3'ou will widen out your mind Try as it were 
to think that you are doing that, and your mind will 
yield to the thought and expand You will under- 
stand what is meant when it is said the measures of 
time change You will understand how your con- 
sciousness expands, how your future is influencing 
your present, how the present influenced the past 
In The Secret Doctrine H P B gives a number of 
pictures of past stages of the world, tells us what 
people were like in ancient Atlantis, goes back 
behind Atlantis even to the third, second and first 
Races, and describes them, their appearance and 
surroundings How did she do it ? She could not go 
back through all that time But there are certain 
Beings who can, and They can show what are called 
“ living pictures,” and if They^ want to convey a 
particular portion of knowledge to the world about 
those far-off times. They choose some Initiate who 
is in the lower world and show' him these pictures 
Such a one is called to that great centre that Hindus 
know, Shamballa, in Central Asia, and there he is 
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shown sach l>\(ng ptclures. Supposing Thc) vmnl 
a dtsaplc lo knoss enough of thc future to guide him 
down here The) ma> show him pictures of what I*? 
going to happen m the far future One of thc 

things for \^hlch thc world Is prcjinnng is thc sixth 
Root Race thc next of thc large ^fother Races. 

A Root Race shows a distinctl) new ph) steal t>*pc of 
men. Think of the Japanese and think of j-oursclv-cs. 
A Japanese is a rourlli Race man — Root Race You 
arc an ^ryan man a fifth Root Race man Thc surth 
Root Race man will be as different from all of os as 
thc Japanese is different from the Ar)Tin A Root Race 
IS a different stock and each ts gradual)) built up b) 
Its Manu into thc form suited for thc development of 
particubr qualities. Because the mind and bod) — 
speaking v ery rough!) — go together whim )'OU have a 
new type of mind you have loevmKcn new l)pc of 
body for it Thc speaal t>pc of man In thc fifth 
Root Race U mental and so bodies have to be 
evolved adapted for high mental work the sul>* 
divisions we call ffab^nices arc branches from the 
Root Race and each sub-race colours thc Root t)pc 
of mind with its appropriate characteristics In the 
West are the Keltic and Teutonic sub races the 
fourth and fifth sub-races belonging to the fifth 
Root Race. So )?du find art colouring the mind 
of thc Kelt, and science specially flourishing 
among thc Teutons and Anglo Saxons all that sub- 
race being marked by scientific development 
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Similarly there is beginning a sixth sub-race of the 
Mother Race, the Aryan Race That is already 
showing Itself, and the difference in type, as said, is 
shown b^ ethnologists The interest of its coming 
is that out of that sub-race the sixth Root Race 
will be developed It will take a very long 
time, but it IS recognised and is being prepared 
for by the Hierarchy that rules the world The 
race we call the Jewish was a first choice for the 
fifth Root Race But they proved to be a very 
stiff-necked, very obstinate people So the Manu 
finally put them aside, because they could not adapt 
themselves to the changes demanded They are still 
a very remarkable people, a \\ ondertul people, and 
the type they have preserved through the ages may 
have yet a special part to play These choices and 
adaptations are going on all the time And the sixth 
Root Race is preparing, only preparing, not definitely 
chosen yet, except for persons here and there But I 
mentioned yesterday that the Theosophical Society 
IS the first selection, because the members are attract- 
ed by the Brotherhood, which is going to be the key- 
note of the sixth Root Race Many people fall out 
They cannot clmg to Brotherhood amidst difficulties 
The mind is too strong for them , they drop out, but 
may come in again Meanwhile the bulk go on. 

Looking at it in that way, it may be understood that 
it IS quite possible in the higher world to see living 
pictures of the way in which the world’s surface will 
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be arranged a«ftr as land and arc concerned In 
the fitxth Root Koce time Land and water change 
x'cr) moeb as we hnotv Lemuria Mretebed where 
f>ow the Pacific rolls. The Paafic was then lar>d 
TTiat wasswamped Great ranhqnaLca de<lrO)cd it 
and great earthquakes nlwa^'S occur in the prepar 
ation for these vast earth changes We sec Lslands 
thrown op from time to time in the North Pacific. 
These are the peaks of the future mountains of the 
Sixth Root Race continent the floor of the sea Is 
thrown upwards In the South Pacific, making shallow 
water wlwre great depths existed These chanprs 
arc going on and arc noticed In tacntific people but 
lbc> do not )ct connect them togcllwr The) ha\e 
DO fi> 7 ithclic \icw of the strange facts that lhe> 
observe. That ts one of llie value* of iheTheo 
aophica] leaching We sec the sjmtlicsjs. I have 
mjsclf been shov>n some of these hv ing pictures and 
10 one of them that I saw the whole of the continent 
of North America sank under the sea and onl) left 
a little strip along the present south western coast 
which llicn became the cast of the new great 
continent Some suggestions I have noticed bare 
lately been made of such changes. There Is of 
course a certain danger noted because these Islands 
have been thrown up If a rerj huge eruption sud 
denly look place In the “earthquake nng throwing 
up a large amount of land at once that would cause 
a tremendous tidal wave, whidi might sweep over 
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much of North America, and partly destroy it That 
IS a kind of thing you may see in a living picture 
Lookmg at such a picture, you are not in a world 
where you can measure by human time But you 
are prepared to recognise the changes as they 
appear in the world There are a good many big 
earthquakes going on just now, some tidal waves that 
make great destruction These things are signs of 
the coming changes in the disposition of land and 
water You realise this, if you know beforehand, 
and if you have seen some of the results you would 
not be alarmed, as the British Association for the 
Advancement of Science was alarmed several years 
ago, lest the whole of humanity should be destroyed 
When I read that, I thought to myself that humanity 
had gone through a good many of these shocks in 
the past, and that plenty of people would survive 
any coming catastrophe In all these ways you 
develop an attitude of mind which looks on at the 
world and is not troubled at these kinds of happenings 
We have gone through these in the past, and we 
shall go through them in the future Bodies die, 
but the Inner Man lives, and the human race is going 
to last through two more continents There is a 
gOod deal about them in your Puranas Only very 
few of you read your Puranas in the light of Theo- 
sophy If you did, you would gain a large amount 
of knowledge. But the knowledge is given in the old 
way, a scrap here and a scrap there, a suggestion 
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her^ and a hint in another place and it is onI> if j^ou 
have the synthesis that you are able to recognise the 
relationships. Still there fs a great deal said qnite 
plamly They give you the names of the continents 
and so on. Aa I said the realisation of these 
changes and the knowledge that we are living in one 
of the transition periods of history which occur 
between the long stretches of grndnal evolntfon 
change the attitnde towards life. All the unrest 
and the tronbles and the catastrophes happening 
DOW ore comparatively small matters in the larger 
view That is the 6nrt great fact Knoisledge 
gives a serenity of mind and indifference to the things 
that canse so mneh anxiety and upset people so N^ery 
much because they do not understand them bat 
when one gradually conies to live in the world of 
to-day in view of the world of to morrow nothing 
that happens here need gi'"e you trouble. 

The most suitable types of the present humanity are 
chosen by the Manu to make a new sub race. There is 
DO reason to be troubled about the slaughter of splendid 
youths in the late war It was the young men who 
volunteered who were killed m the beginning of the 
War Every picture paper was fall of these boys. It 
Is said that the Bntish Universities were almost 
emptied at the b^inulog of the War by the yonng 
men volunteering themselves to go to the Front The 
same was the case with other classes of the people 
not only the young men from the Universities went. 



48 


THE REAL AND THE UNREAL 


but the very pick of the manual labourers, the very 
pick of the lower middle class, and so on The young 
men went to the war and were killed, and people used 
to say “ Who will be the parents of the next genera- 
tion ? ” the weaker ones having been left behind A 
very natural thought, looking at it from this side, but 
quite a different idea when looked at from our side 
To us, it was not a slaughter but a birth, a birth into 
greater possibilities ; and the short interv al between 
incarnations, won by the supreme sacrifice made by 
those lads, is enabling them to be born into the ne'jw 
sub- race, where sacrifice for the sake of others will 
be one of the notes of the new humanity, and they 
will build the new civilisation they have made 
possible 

See the difference when seen from “ our world ” 
Such death cannot be called a loss It is the prepara- 
tion by the Lord Vaivasvata Manu Himself, choosing 
out the cream of the Nations, in order that He may 
send them into the bodies prepared for them in the 
sixth sub-race You find that very different people 
come along, born in different countries, but with the 
same type of body, so that the slaughter becomes 
quick rebirth, and instead of being terrible it becomes 
a beautiful and splendid event, heralding the happier 
days that are coming to the earth, prepared by the 
Lord Vaivasvata Manu You have read in your 
Puranas about Naracia, how He goes about and stirs 
up w'ar You may think that it is an extraordinary 
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thing for a R|hl to do The ordinary man is moved 
by the ordinary personal motives. The Rfhi is moved 
by the dat> of bringing about a new condition of 
things of quickening evolution Then is the time 
whtfi Nftraija comes as a great benefactor sweeping 
away the bodies unfit for the future and giving to 
the Mann the opportunity of selecting the hvmg men 
who have willingly offered themselves and of sending 
them mto finer bodies prepared for the next great 
stage oi their evolution. 

When a aviliftfltioD has done ita work it begins to 
decay and rt is well to kflJ it having prepared for 
the founding of a better civiUsabon another step in 
evolution. Only those who are very great ^fhis ran 
do this part of the governing of the world They 
ma> have disciples whom They gradually train but it 
13 only the very greatest of Them who are the actual 
Actors ui thus bringing about the event m the best 
possible way The realisation of the work of the 
Hierarchy in shaping human affairs is one of the 
mflnences which changes our attitude towards life 

Another important factor m the different attitude 
towards life is the knowledge of the supreme im 
portance of thought and the relabve unimportance of 
action. The world judges a man by his actions m 

our world we judge him by his thoughts. Consider 
the change of attitude caused by this. Yon know there 
are three stages m an act thought desire and 
action No action takes place without those tw*© 

4 
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previous stages having already occurred, and I 
have often called these the three threads of Karma. 
You have woven your character b}? your thought 
in your past lives, the character with which you 
were born , you have woven 5'our desires into 
opportunities, the second thread , by the character 
with which you are born and the opportunities creat- 
ed by you, your actions are determined , all the acts 
that you do are mostly the outcome of that mental and 
emotional nature which you have woven in the past , 
but yet not wholly so, because you, who thought in 
the past, are thinking now , 3'ou, who desired in the 
past are desiring now , you, who acted in the past, 
are acting now , but the acts affect only your future 
circumstances, while your character and desires affect 
first yourself I quoted the words that “ man is creat- 
ed by thought ” Hence your act is not thoroughly 
determined, r c , beyond your present control, unless 
it IS done “ instinctively,” that is. without present 
thought That means that in your past lives, you 
thought and desired up to the point where the next 
stage would be action , but action was held up by lack 
of opportunity for action, and by the absence of cir- 
cumstances enabling action If you thought and 
desired in your previous life to the point where only 
opportunity was wanted for action, then, in this life, 
that action must take place the instant opportunity 
offers I came across one case of a young man of good 
character, a good man, a good husband. He was a 
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bnckJayer and his employer was unjcist to him on 
one occasion he had a very heav'j tool in his hand 
and be struck the employer in anger and kDled him 
There was the tingov'emable impulse no thought 
before action That was an instinctive an unavoid 
able action. All he coold say In defence was I never 
thought I struck without thinbng The man was 
banged but it was quite true that he could not help it 
But he could have helped it If m his prevnous life he 
had stopped angry thoughts and rev engeful thoughts. 
Those are the outcome of hatred and hatred is the 
parent of murder When we realise that we be- 
come very careful about our thoughts and emotions 
lest we should suddenly pass away having made 
everything ready for a crime a cnme we shall have 
to commit and to bear its penalty m another life. 
But mostly there is time for thought before action 
and wherever there is time for thought there is time 
for resistance. All that of course is realised by the 
Occultist. The result is that when he judges a man 
where judgment ts needed be judges him not by his 
acts but by his thoughts and emotions. The outer 
world judges by his acts. What else can it do ? It 
cannot see a mans thoughts and desires and the 
general morality of the outer world quite nghtly 
says you are responsible for your acts. It forgets to 
say that you are still more responsible for your 
thoughts A thought generates a desire. An act is 
the outcome of the two and the only effect of It on 
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the man is in his future circumstances , nothing else. 
He has done that at which he aimed. He has work- 
ed out a pre\ lous desire and thought into an act I do 
not think that it would be a good thing for human 
public opinion to change on this at present Because 
you can only deal with men as they outwardly affect 
other people in the world You must guide \our 
conduct by outer effects upon society Otherwise 
society would be at the mere} of the tyrant and the 
criminal Whatever qualities you may ha\a, you 
must not commit anti-social acts The Occultist, if 
in a position of authority , would judge a ruler as ruler, 
not as man, by his performance of his duty of putting 
dow n w rong acts , he must attach to these some result 
dow'n here which will help and teach the wrong-doer 
that the action was WTong and must not be done 
Thus society grows The Occultist would be making 
a very serious blunder if he said “ This man ought to 
be rew'arded for his present good thoughts, instead of 
punished for his bad act ” Misunderstanding of the 
Occultist w'ould lead us astray' Take the Sermon on 
the Mount, a w'onderful and beautiful discourse , in 
one part of that Christ says — I think He said it only 
to his disciples — “ I say' unto you, resist not evil If a 
man takes your coat give him y our cloak also If he 
compels you to go a mile, go with him tw'ain If he 
strikes you on the right cheek, turn to him the other 
also ” That is very' high morality' It is the morality 
of the Sannyasi, but not the morality of the man w'ho 
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it doiHf htt hotjtrhold dui\ (n iJk world A 
ChfMijan Jli^hop pmchior ot tliai aclualU f4(d 
If a Sitjon fnllfmrd !hc *'cfm'in on ihr 'foiml 
ft TkTiuId rni rii^t for a «trl T*h3t»tw It Ii 
obrwu< CDHimcyn m that rnalct "hn 

worship the Chn t not carr} out Hd tcrclirfp 
OtJ> fn HmHni m thr ftad'-j of rnofaJjij arc'^ 
rdiltxc to a min^dotx A man hai a ccrUm 
dtrt\ tn do If he is n Kirv he most carrj* out 
the rules of pood poxernment If he (\ a judpr 
he must odmlnjitef the la" and pronounce the 
fcnicrcc that the Jaw has decreed and to on upht 
thfouph all human tocict) A \rrv wise Mussnl 
min Oceultnt once came to a place where th" 
Gosemof of the cit) was rci'crenccd as a ‘^alnt thc) 
nil taid what a pood man what n pious man he was 
The) went to the Occulir't andsaid We hast n 
preat Saint ns Goserrror He spends all the ni/^ht In 
pra)cr Came the answer He ma) be a preat 
Saint but he Is a bad Kuler for if he sta)? awalc 
all nb;bt how is he to administer justice dorinp the 
daj ? Thallsiruc That fa the slew of tlie Occultist 
Leo Tolstois l)*pc w-at (hat of the ajeetic. Gandhi 
said If a man cornea fnto ^-our house ond steals 
■do f>ot stop him Leave }'Our door open and place 
somethfnf; else nert daj In his w-i) m that he maj 
lake it that he maj not be n/mid to take It That 
fa not and should not be the moraht) of ordlnarj 
men. That fa the moraht) of the Sann>ilal who 



54 


THE REAL AND THE UNREAL 


has given up all and has nothing of his own But 
then 5'Ou come to a rather difficult point What 
about a King, a great Occultist like Janaka ? Is he 
to allow thieves to steal, because he knows that 
physical things are of no account ? You may remem- 
ber, that a Sannyasinl argued with him, when she 
came to his palace m her cloth, with her danda and 
her bowl She argued with King Janaka “You 
cannot be anything of a Sannyasi, with your wealth, 
You have crown, and umbrella, and jewels, and 
your guards and your horses, and your robes You 
cannot be a Sannyasi.” King Janaka replied that 
it was not the clothes that were worn, but the man 
inside the clothes that mattered If a man wore 
a beggar’s cloth and took pride in it, and thought 
it mattered, he was no true Sannyasi If a man was 
royally clothed and was indifferent to all that 
was called his, then he was a true Sannyasi 
Janaka did not lose his self-possession when a man 
told him Your town is burning ” He said * 
" There is nothing of mine burning ” He did not care 
for possessions You may sometimes see this in the 
life of people, very wealthy people, who do not feel 
they have any wealth, but that they are stewards only 
If they are foolish, they throw it away If they are 
wise, they say “ I am a Spirit this wealth is nothing 
to me, but it is put into mj^ hands to be used for wise 
distribution, in order to help those who are in need 
of it.” All depends on the Inner Man How does he 
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fed? If hf frel< lhal Jl to Ir u^c<l for tJixiW 
purpovj then it doct not bifx! fum W lul denr 
Shrl Kfthna * He idU ni nnjhrr dc ire the 
pka«-M>t v.hcT> It IS iv'r *r)ret it n it 

prc?icnt ll IS the inner Irrlinf ihJl delcrmin^J ^.hat 
the man is ai in th-^ ca-c of Kinp JmaLa That 
method of Judr^*^* ah'oi act and ibouphl come' 
out in some yacred book' \rr\ rtmnrlr On:c more 
in the Cl/J )'OU fcmcmlicf Ikta Shrl Kf lti)a 
* a tucLed man n accounted rirlilfous Under 
what condiliom ' If fv lia^ n/*hil\ 

Shrl Kf^hna fce-i a man as a whole not onl> a hlilc 
fragment of him as «c see m a implc hfe If o man 
has nflhti) rcrolicd he it judged b> that In our 
world ” and rvot b) the outer actions winch arc Imt the 
dead results of hii past \ou find sometimrs what 
is called in the hiopraphie* of the Sajnis the fill of 
the Saint a Rreai trouble to lIiouFthtful |>cO(dr 
^ou firnl them in the ^^ipiurrv Take KAvana 
RAx-ana in that farticular incarnation is a hlflil) 
reprehensible person He is a preal firhler arainsi 
Slirl Rdma lie obducts Hiswife he bchain ptnerall) 
ID an abominable manner \\ ho was lie? He w-at a 
great Saint of the past. He was llic door keeper of 
Vishnu s House, and hating erred hewasgixcna 
choice Wni )-ou haxc a number of Inca in wlilch 
j-ou graduall} ond fkml) atone for j-our lJunder, 
and come back to me at the end or will x-ou 
haxc a xery small number of fixes of cnmil>,6o 
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that j'OU may come back to me quickly ? ” Because 
he adored Vishnu, he choose the few lives of sepa- 
ration from Him, m order that he might reach 
Him again more swiftlj. There is a difference 
between your World and ours Havana, you say, 
was an abominable person. But Vishnu, looking at 
him, sees His own friend and Saint working off the 
results of a mistake m order that he might return 
more quickly to his Lord. You find the same thmg 
m Christian scriptures Take David He is called 
the man after God’s own heart, and yet he committed 
a vile crime He saw the w ife of a captain in his 
army bathing, and passion arose in him and he 
coveted that woman , he sends her husband to the 
war, to the forefront of the battle that be may be 
killed, so that he may take the wife He not only 
takes the wife but he murders the husband ; there 
could not have been a meaner action, and jet he was 
a man after God’s ovm heart. The unbeliever 
says Look at him , what a horrible criminal is he 
Is it morality, such action of the man after God’s 
own heart ^ Probably the Occultist’s past evil had to 
be expiated by the shame and disgrace and sorrow 
that that fall brought about Another case is given in 
S Peter’s life Peter loved his Master passionately, 
and when Christ said a little time before His death . 

Before the cock crows twice, you will deny me 
thrice,” his answer was “Lord, I will die with 
Thee, but I will not deny Thee.” Christ was taken 
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to the place of jad^ment and Peter followed him 
and when he was asked Do know the man ? 
he swore that he did not know Him The cock crew 
and Peter remembered the words of the Lord and 
he went ont and wept bitterly StUi people read the 
storj jet it was of him that the Christ had said 
On thee I will build mj chnrch He became the 
first Bishop of the infant Roman Church and he is 
looked npon b\ Roman Catholics as the door keeper 
of Hca\cn These things are not \mtten in those 
books simplj for amosement, but to teach us some 
thing of the inner side of life and something of the 
judgment of Those w'bo belong to a world which is not 
this worli One mostmoon yet more sinking per 
baps comes from the action of Christ Himself A 
woman was brought to Him taken in the verj act of 
fidollerj and \*ery respectable people of the daj 
brought her in order to see what Ho would saj 
Moses commanded that such a woman should be 
stoned What sayest thou ? They wanted Him to 
give an answer He stooped dmvn and wrote on the 
ground and answered nothing Thej still pressed 
Him for an answer At last Ho looked up and said 
Let hun that is without sin amongst you first cast 
a stone at her And every man there knew that he 
was not pure knew that he had committed many a 
sin and all those men who wanted to stone the woman 
being convicted of their owm consciences went out 
one by one and left tbe woman and Jesus standing 
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in the midst Christ looked at her and said * 
“ Woman, where are those thine accusers ? Hath 
no man condemned thee ? ” And she answered ‘‘No 
man, Lord ” And He said “ Neither do I condemn 
thee , go, and sin no more ” A great lesson for all 
who condemn the fallen and the sinful 

But your judgment depends on what goal you are 
seeking to reach If your goal be some goal in this 
world, something that you desire, then 5^ou must live by 
the rules of the society in which you are But if you 
desire to change altogether, or have already chosen 
the goal, the higher goal, the higher world, then your 
conduct must be accommodated to that goal, and you 
will have to prepare for that for many, many years, 
before you will have attained the attitude which 
enables you to pass into that world Two things 
are specifically wanted . one way is through Service 
That IS vital. You must be one of those who serve, 
looking out for opportunities of Service, looking out 
to help any one who gives you an opportunity 
You must always be looking out for oppor- 
tunities to serve , never miss one , help any one 
who IS in need If you see a woman with a child 
clinging to her, overburdened, carrying a big 
parcel , go and help her, carry the parcel for 
her “It looks so curious”? What would people 
say, if a Brahmana gentleman is seen carrying a 
parcel for a woman ^ What does it matter what 
they say ? Opportunities are always in your way, if 
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)T>a nrc looking for them Help an)bod) that wants 
help making j-oar life a lifcof‘^niec Thcnihcr 
thing >'ou need is to understand that Nt)u arc niming 
at becoming n Sasnour of the world nnd that will 
alter jour attitude tcn\*ards cacr)‘of>c that has done 
wrong It Is the dut> of socicis ifacnmciscnm 
mitled to interfere. If )t)a arc ft witness to a enme 
hand the cnmfnal o\-cf to the Police if jiau cannot 
slop It ^oa must do that ns a good alizen bat jiau 
must have no angf) feeling behind iL. k oar altitude 
to the man mast be that of a helper and not of a 
condemner and in oil jiaor judgment \t) 0 must be 
s'Cfj gentle because 5*00 tr^ to see what is behind the 
act ^ou rru) have to condemn the act ns a wrong 
act That maj be >'Our dut> But to the person 
who commits it when jou caamc into contact with 
him }‘ou come as a helper ^ou give up judging 
people ^oosaj I will onl) judge where I have 
a pnblic dot) to perform when there are public nets 
that arc dangerous. There I ba\c a dutj to 
the people around me. But In coming into 
contact with the lowest cnminal I wDl come to 
help him to tr^ to wean him awaj from cmI 
because I am trying to become a Sanour and not n 
judge.” After }earf after Ii\es, of such Service 
earned on In the world done to the best of jour 
abilit) >*ou develop those peculiar qualities which 
wdU make j-ou take the first step towards our world 
and then ^-ou will come Into touch with a ^^astcr, 
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who will put j'ou on what is called the probationary 
path of the individual The preparatory probation- 
aiy^ path in the world is the law of love which I 
have just mentioned, and fulfilling that, you attract 
the attention of a Master who takes you in hand and 
keeps you under observation, sees what you are doing 
day after day, week after week, keeps as it were a 
record of that knowledge and, after some time, 
according to the efforts that you put into it. He 
accepts you as a pupil and draws you nearer to Him- 
self Then He influences you more and more, keeps 
jfour mmd in touch with His mind , j^ou have to try to 
feel His mind, feel what He says, feel what He thinks 
ought to be done, until you become sensitive to His 
lightest touch When there is a thought of His that you 
can carry out, a wish of His that you are able to make 
easier of fulfilment in the outer world, He leaves it to 
you to accomplish Then there comes the time for 
the first great step, the first Initiation You are not 
free from errors, from ignorance, not free from many 
a possible failure , but you have entered into the 
stream, and you cannot leave it again You might 
behave very very badly, but the Master remembers 
even when the disciple may for a time forget One 
day you will return, and so on and on m the higher 
world , wider and wider becomes the area of your 
work, growing more and more into the likeness of 
Him you serve by the constant thought upon Him 
and the effort to do His will The time comes when 
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Ho teDs j*ou defimteJy what He wants you to do and 
sends you ujto the world to do work for Him 
gives into your own charge the work that you are to 
do and then j^ou go and do it to the utmost of yx>nr 
ability According to j*our power is your work 
according to your devotion is the perfection of your 
Service until after many lives, after long struggles, 
there comes the last great trial which wiU admit jtiu 
among the number of Liberated Spints whose whole 
hfe 13 Service of humanity whose one thought is to 
bring mankind nearer to the divine likeness. Those 
are They whom we reverence as Masters cJimbing 
onv^ds and onwards to e%‘er greater heights of 
splendour of beauty and of power Enoogb for us 
lesser ones that wo are privileged to do Their will on 
earth enough for us amaUer people, that we know 
that wilL If we strive to do Service for the uplift of 
humanity we shall reach the goal and that Portal 
will be passed which liberates us and admits ua to a 
path of higher knowledge, of greater power of 
heavier responsibility that which at present v.'e can 
only gbmpse as a splendid pofflibihty but which, the 
Law assures us is ultimately in our power to attain 
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THE CENTRE AND THE CIRCUMFERENCE 
By G S Arundale, M A., LL B , F.R Hist S 
Friends 

You will, perhaps, excuse me if for a change 
a welcome change it may be to not a few I desert 
the subject with which my lectures are generally 
associated, not because I have grown faithless to the 
supreme object of my devotion, my worship is as 
fervent as ever, but because changed circumstances 
in my own life have given me much food for reflection 
upon the fundamental principles underlying life 
generally, the Theosophic life in particular, and the 
purpose of the Theosophical Society 

Leaving out of consideration my very early life, 
the whole of which was passed under Theosophic 
influences, for the last twenty years I have not only 
been living at notable centres of Theosophic activity, 
but I have had the pnceless privilege of working 
under one of the two greatest personages in the 
W'orld The name of one of these does not need 
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raentioning to this audience The name of the other 
IS not far to seek and I am fortunate to be.Qblc to 
a\an m}-sdf of this public opportunit) to renew to 
them m) most rmcrent loving and grateful homage. 

And now for reasons of cx-olution — since all change 
IS fandamcnlaJl) for the better howcx-cr much In the 
short run it ma) appear for the worse — ra) duties 
ha\e been shifted from the centre to that which at 
first seemed \cf) much to be the arcunifcrcncc. 
Hence rc-orlentation became Imperative and m> 
task has been to wtirk towards the same goal from a 
changed angle of approach 

This brings me to m) first reflection no doubt a 
reflection which has occurred to man> before mc« 
I eJafm therefore no orlginaJit} for it or indeed for 
anj of those succeeding Thc> ha\c occurred to me 
and I \Tinture to pass (hem on. M> reflection Is that 
the only distinction In rcalU) to be found between a 
centre and a circumference lies in the attitude and 
actiWtj of the observer of the individual concerned 
In other words we alternate between our centres and 
our arcumfercnccs according to our changing 
ottitudes and to the activities which these from time 
to time Inspire, If we are purposeless time-serving 
selfish indifferent to the wcD being of others Intent 
upon our own careless of the suffering and troubles 
of others ready to trample others dovim so that we 
may achieve our sordid ends — then wo are Iiv'ing 
from the clrcurafcrencir rather than from the centre 
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from the extremity rather than from 'the heart 
If we are purposeful, forgetful of ourselves in our 
service of others, full of wise sympathy not mere 
emotional sympathy if we work so that others may 
be helped and stimulated to further effort, if we 
strive for virtue not only that we may be virtuous 
but to inspire others to virtue too, we are working 
from the centre, from the heart, and the blood of 
life, pure and strong, flows to the extremity, the 
circumference, vitalising it and makmg it purposeful. 
Why, then, did I speak about being shifted from the 
centre to the circumference ? Am I not a centre in 
myself, wherever I go, whether potential or active ? 
True Rather should I have said that I had been 
moved from one or other of the two archetypal centres 
m this country Benares, the sub-archetypal centre, 
and Adyar, the super-archetypal centre, because the 
centre for the world as a whole, Benares being one 
of the two principal centres for India How happy 
we should all be if Bombay would complete the 
tnangle Adyar at the apex, Benares on the right 
and Bombay on the left, at the base The Centre 
of Centres is, as we know, elsewhere 

Those who live in these two dear homes, these 
workshops, have the spirit of the centre thrust upon 
them, using the word “ thrust ” merely in the sense of 
a commg from outside, an opportunity deserved, and 
bestow'ed m anticipation and hope of worthiness I do 
not dare to say w’hether I w'as born ^vlth the spirit of 
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the centre in me except in the sense that we are all 
born centres wDly nffly I do not dare to sty that 
without the Benares-Adyar training I could have 
become an actj\*c centre. Indeed, it remains to be 
seen whether even with the training How 

ever that is another question Whether or no I 
was bom with it m this I know that I have to 
endeavour to achieve the cneigtSation of my centre 
in practice in the outer world. While at Benares and 
at Adyar I was largely merged incorporated In the 
ordered whirl of dedicated force generated through 
and by our President Somewhat msensiblv perhaps 
1 was kneaded and moulded shaped directed, gold 
ed into the form and purpose required of me as an 
atom in the nucleus. And the stream surged for 
ward canying me with it 

And now I have been shot forth to prove to what 
extent I have benefitted from the kneading and the 
moulding the shaping the directing and the guiding 
»o that I may become a little sub-centre to do on a 
small scale for others that which it is hoped Benares 
and Adyar have done for roe I am now a little 
centre — a little outpost — more or less on my own leas 
on ray own rather than more is my fervent wish for to 

be a semi independent centre is somewhat lonely work 

and fain vrould I feel sure that I am a tiny tnbutary 
from the main streams. At any rate I must make 
my own rate of stream-current I must evoke from 
myself those ccntre-qnahties — vitalised as they have 
6 
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been which shall draw others to that light, that 
sunshine, which has for so man> years been more or 
less successfully at work purifying energising me 
And this brings me to my second reflection Is 
not the purpose of Adyar, Benares, embryonic 
Bombay, and other centres of the more archetypal 
kind, in fact twofold ? First, to be centres on their 
own account , second, to be working models whence 
those of us who are not in them, at least physically, 
though in one sense the whole Theosophical Society is 
in Adyar, the whole of the Indian Section in Benares, 
and so on, (and even the individual has his own super- 
physical link both with Adyar as well as with his own 
particular Nation -centre, and perhaps with sub- 
ordinate centres too) whence those of us who are not 
m them, I repeat, who are relatively at the circum- 
ference, may vitalise our own individual centres, 
learn to work from them, ^thus energising their 
potentialities into actualities, so that they may 
become sub-archetypal for theit respective sur- 


roundings 

Adyar and Benares were more to me as workshops 
pulsating with extraordinary life than as archetypes 
for the world and for India respectively. One is 
merged m the daily work, and there is a tendency 
for the ulterior plan to be out of perspective But, 
as I look upon these centres from a point in their 
circumferences, I now understandj;hat I should have 


derived even more J[)gjiefit from them had I borne in 
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raind a^i I am '^tirc* mj riders must nlna)"^ be bearinf 
jn mmd that Ih^* \rr> wtirk howexer <rU 

oinlttned il maj apj>rir In the xxorkcr hi« orilinaM 
have tlx arclicl)[>al vnlue in oddiljon to Ihr centre 
burldtnc xaluc It ohnou«t\ inlcndnj in havr 
To take Ad>‘ar for example the Theovjphical 
PuUi hmp Ilouie the \fl<anjA Pfe-t< the Pnhma 
xjilxlahrama tl« Data Leadbeatrr Chambers the 
Library the lower lloui^ the Officc^—all hair 
their direct jiurpcnc of courre but each h\i Il» 
archct)‘pal purpose x'cll to jhem hovx foeh an 
activlt) should be earned on ax the whole centre 
has its general archctjpal \aloc in man> dqiartments 
of haman aclixit) I might lake Ilenare^ similarly 
artd llio«c of you who arc in touch with otiwr centres 
could douhtlcss omJj-sc them according to this 
twofold pnrpo^ 

As It xxas I was dominated b} the work and life 
seemed comi»arati\cJ) ens} The right thing w-as 
alw-ap being done at least while the master worker 
w’as in residence though I have known of wrong 
things being done when she was not and I who 
address jou have more than once had to cr) i Mea 
culpa Normallj when we go wrong at centres 
where there arc master bulWcrs cither we are put 
right or the wrong going Is not allowed to affect 
Injunousl) the xxork of the centre or to affect It as 
little injuriou5l> as possible We ore rtot allowed to 
go far wTong if such xvrong going matters Important!) 
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to the centre , or, if we do not much matter, we are 
sent to do our wrong-going outside Thus I flowed 
with the stream and, while so flowing, the friction of 
all the intervening obstacles smoothed and rounded 
me at least to some extent, and has not, I think, 
side-tracked me from the course But now that I 
have been shot forth, I find I must constantly remind 
myself of that which I really gained as an integral 
part of the centre I must use to wisest purpose 
such vitalisation of my own individual centre-potenti- 
ality as may have taken place It is now in me to 
do on a minute scale that which Benares, Adyar and 
other centres are doing on large scales It is m me ; 
but am I succeeding ? Am I able to express the 
needed courage, the needed perseverance, the needed 
purity and simplicity of life, the needed singleness of 
purpose, the needed wisdom ? Ah ! That is the 
question which still remains to be answered But if 
I can express all these, then shall I have justified 
my membership both of Benares and of Adyar, be 
the immediate results what they may, be the judgment 
of the outer world favourable or the reverse 

And if I say this of myself, it is because each one 
of us here to-day is subject, from contact with Adyar 
however fleeting the contact, and whether or not a 
member of the Theosophical Society to the same 
vitalising process in greater or less degree We 
have been drawn here that our respective centre- 
potentiahties may receive such vitalisation as we 
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all<m thcnu Ample flmd i5a\ailablc. What is 
our charging capaat} ^ 

PotcntioJI} It IS in us (o accomplish works of 
infinite grandeur to \iulisc our centres indcfinilcl} 
and we are memben of the Thcosophical Societ) we 
are here at Adpr we belong to this that or the 
other section to this that or the other branch or 
lodge to this that or the other mo\cment in fact we 
exist that such \'itaItsation ma) come to full fruition 
How docs such belonging how docs our \crj 
existence itself bring about the result ? What is the 
process invoKcd and bow is the process facilitated 
through the Thcosophical Societj Adpr Benares 
all the other centres and all the brotherhood 
and progressii'c movanents scattered throughout 
the world? Wh> arc tirain effort mart}rdom 
despair sorrow gnef miser) inseparable adjuncts 
of our existence ? Because the process of \ italisation 
of transmutation from potential to actual is ordained 
to take place in terms of time and time means 
mo\ement Hence we ha\*c to oc kept mo\lng 
alowlj or fast according to the amount of lime wts 
ha\*c alrcadj spent upon Hfos pathw-a) oraccordmg 
to other considerations Into which I am not com 
petent to enter Omnisacncc and omnipotence arc 
at the end of time or at the end of a certain span 
of time at the ultimate end of all movement Time 
IS Gods great alchemist b> whoso mj-stic power 
the imperfect becomes the perfect ignorance wisdom 
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weakness strength. And the Theosophical Society, 
Adyar, Benares, all the other centres, all brotherhood 
and progressive movements, the strain, the effort, 
the martyrdom, despair, grief, sorrow, misery, 
manifestation, life all these God sends us to keep 
us moving, to fulfil the purpose of time, or, to 
put the same truth in other words, to enable us 
gradually to learn to distinguish and to decide 
between the wise and the unwise use of this 
wondrous evolutionary force, as well as to remind 
us of the nature of that ultimate goal towards which 
the footsteps of us all are tending. 

The various centres instruct us how time may 
be used with economy, wisely, so that God’s purpose, 
which IS ours, may be the more swiftl}- achieved than 
were we to spend time as is the practice of so many 
living in the outer world These centres say to us * 
“ You may take as much time as you hke But the 
more time you take the slower you will be in reach- 
mg the goal Of course, if you are satisfied to take 
plenty of time, there is no one to prevent you from 
taking it up to a certain limit, and then God 
Himself will step in and reduce your expenditure 
Expenditure is only allowed up to a certain 
point, though a very generous measure of 
it has been provided in God’s Budget for 
His world Practically, there is freedom to take 
as much time as we like But when you get 
tired of taking so much time, of wasting it, of 
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revolving In a circle of not getting on perhaps we 
coaid sbovv yoa hovv better work and more ma) 
be done in less time so that peace and hope ma) 
replace discontent and perhaps despair For while 
there ts freedom to takcan> amount of time there 
is necessity to reach the goaL So were it well 
wrre willing to leam how to be economical of 
time- If the goal be inevitable wh> not gel there 
reasonably quickly ? It is hard wijrk of course 
to be economical of time ns hard os it U to be 
ccor>omical of money so as to put it to the best 
osc, when you have plenty of it and thus are 
tempted to spend ft on the unreal rather than on 
the Real It is harder to use riches wisely than 
poverty because nebes tend to attach us to the 
unreal anJess we are wise in discnmfoatioii- 7^1 
IS why we are told that a rich man enters the 
kingdom of Heaven with more difficulty than a 
poor man- If therefore we spend time ns if we 
were poor in time we shall the more quickly enter 
the ' kingdom of Heaven Poverty and child like 
ness whether we be nch or old arc two keys of the 
gateway between the outer and the inner world but 
tbclr meaning and use ore only folly known to those 
who know the Mysteries So speak the centres, and 
show how to spend litUc time to the best advantage 
to those of us who are timd of so often building to 
find that our little edifices arc either continually 
falling to pieces or an* on such insecure foundations 
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that we cannot, dare not, raise upon them any super- 
structure of beauty, and must often start all over 
again Our centres strive to show, imperfectly no 
doubt, what kind of plans are required for the 
building God would have us erect, what materials 
are to be used to combine Ruskm’s truly conceived 
Seven Lamps of Architecture, and the line of least 
resistance, through economy and skill of labour, to 
achieve the perfect edifice Theosophists certainly, 
and members of the Theosophical Society I hope, 
desire to spend as little time as possible in unfruitfuh 
labour, and therefore are earnest to build wisely and 
enduringly from now putting straight that which 
has gone crooked, as far as possible avoiding mis- 
takes, at least the same mistakes over again Those 
who are still in no hurry have, as I have already 
stated, the freedom, within limits, to take their own 
time We shall all eventually meet in the one home 
when our respective pilgrimages are done And 
may I utter the thought that perhaps for the late- 
comer, for whatever reason he be late, the welcome 
will be specially loving, because for him the road to 
home has been so long ? 

But you and I have at length grown impatient 
May I say that we are beginning more truly to 
reflect the Divine impatience of immobility and 
unrhythm ? Fewer baitings by the wayside for us a 
straighter course, a fimier step Perhaps we have 
already taken so much time that we are at last 
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tired of the expenditure I will not sa\ mutt. 
Those %Nho seem to be taking more time than at 
present tte ore w-anting to talc may perhaps not yxt 
have taken ns much time os ourscIiTS haNe 
already taken They may >-cl ha\e to spend as 
much time as u-e have spent So we ha\e no 
occasion to preen ourselics on our quicker percqi 
twn of ntal realities. We an, bowe\cr meaning 
business at last and Adyair for example tells us how 
to be busy x\Tsd) clTectncly deliberately It should 
be remembered honcxer llml Ad>’ar-~nnd all other 
centres too— has a message alike for those who arc 
tired Qod for those who as yrt arc not The latter 
are reminded not rteccssanly in their physical but 
certainly in (heir super physical brains of the 
nature of the goal that must sooner or later be 
reached of the kind of building that must extent 
irnDy be budded These centres are physical re 
minders sffcnl though eventually compelling wit 
nesses for those who while having eyes to see and 
cars to hear yet rtclthcr see nor heed but cominc 
ing witnesses to all who having cars and eyes have 
gained the power to hear and sec. 

^ To such ends ore dedicated our v*ariou3 centres 
throughout the world TTic perfection and com 
pletencss of their dedication largely depend upon the 
individual dedications of those colled to dwell in 
them by fortonato KarmOf by the world s needs at 
the time and by their reittion to these needs. And 
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the more conscious the individual worker of the 
nature of the centre’s dedication, the more will he 
himself profit from membership, uhile the greater 
will be the centre’s power Fortunately, some of the 
centres have at their head master-builders Adyar, 
as we know, has one or two such. Hence, an 
Ad)'anan cannot, while living at Adyar, but profit to 
some extent by his membership of the centre. If his 
or her craftsmanship spiritual, intellectual, emotion- 
al, physical falls continuously short of the minimum 
standard required, he or she may be dropped, let us 
hope temporarily only, and an understud), who pro- 
bably does not know he is an understudy, wull take the 
place of the '* resting ” worker, may come to Adyar 
quite casually, and will settle dowm to ivork Thus 
God’s plan unfolds irresistibly, unrelentingly, but in an 
infinite tenderness of w-hich w e can form no conception 
My third reflection enters appropriate!) at this 
point What is the material m use at these nuclei 
of divinit)' ? Or, in other w'ords, w^hat are the con- 
stituent elements of centre-ship ^ One basic material 
— expressed in the first Object of the Theosophical 
Society Brotherhood To the extent to which we 
are brotherly, to such extent are w'e wusely and 
effectively vitalising the potential so that it becomes 
active, living from our centres rather than from our 
circumferences Adyar might w'ell declare in adver- ^ 
tising form “We exclusively use brotherhood- 
matenal in our construction work." I trust that in 
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pmclicc and fact the %vofcl cxclasiicl> i<onljtbc 
tlighlcst cxapfjcrallon And !o the extent to which 
\\r U5C this material to fwJi extent will the process 
of reconstruction trhether b) mcan< of Grral or 
Little Wars or b} all the other dcslruclae means 
dclailcd in history tend to become less and less 
irxmtable The first Object of the Theosophical 
Societj declares Reconstruction? \cs if incs*it 
able. But v.hj not tr> to tt\-oid the resultant expen 
diturc of lime bj using the onij enduring material— 
Brotherhood which dispenses with the need for 
Reconstruction But not onlj does this wonderful 
first Object enunoatc the principle it also declares 
the manner of its application— at least m broad out 
line, leaving os to work out the details. 

Do rwt Qppl) the matcnal saj’s the first Object 
so that It favours, or hardens one sex at the expense of 
the other to the detriment of the efficiency of both 
Do not use it it is implied so that it is confined to 
one creed and Intolerantl) exclude* others. Do not 
use rt so that one race is favoured the well being of 
other races being therebj injunouslj affected Do 
not use it BO that it consolidates one caste ogainst 
other castes breeding contempt on the one hand fear 
and hatred on the other Punf) untouchabiHtv by 
the pure lov-c of your touch Brotherhood consoH 
dates. Let not the consolidation be on exclusive 
solidification but mlhcr an al)*embncing blending 
Let brotherhood be spread anlvcrsallj says our first 
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Object, as a foundation — the differences being but 
the superstructure, so that there is the one foundation 
for a dwelling which provides at the same time all 
the conveniences, and present uses of distmctions of 
caste, creed, sex and colour Thus will the unity 
latent become the unity manifest dominating, 
harmonising, directing the purpose of the diversity 
Differences at the top and not at the bottom , with- 
out and not wnthin This is the distinction, and a 
mighty distinction it is, between a centre and a 
circumference, between a centre latent and a centre 
active This is, and should be I do not say “ or 
should be,” the distinction between Adyar, together 
with Its replicas throughout the world, and the outer 
world generally Mostly, we see around us differ- 
ences underneath and unity, hollow and artificial, on 
the surface and thus superficial We may talk in 
terms of unity and understanding, but more often 
than not we are occupied in acting in terms of 
differences and mistrust Not so very long ago in 
our evolution we hardly even talked in terms of 
unity Those wiser will generally, in the long run, 
act in terms of unity and understanding, however 
much they may talk in terms of differences The 
really wise will act and talk in the spirit of unity 
Such are the four stages of growth 

It has been borne in upon me, as I am engaged 
upon the difficult task of vitalising my centre so that 
It reacts appropriately to its surroundings, how the 
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first Object of oar Soaet^ does more than express in 
terms the brotherhood pnnaple does more than mdi 
cate to us the principal pitfalls which may lead us 
into non brotherhood or even Into anti brotherhood — 
the pitfalls of caste, creed colonr and sex antagonisms. 
True, one may first he drawn to the Theosophjcal 
Society because its first Object answers a sensed or 
an unconscious but universally existing longing for 
some satisfactory touch with those fundatnental reali 
ties which in ordinary life are so much hidden or 
rar«^hapen The lonelinese of self seeking must even 
taally pall upon os even though it maystiU be any 
thing but an outworn garment And there Is some- 
where In us, recognised or unrecognised m our physical 
brains, a craving for real comradeship for a visible 
touch of the unity, for an Bssorauco that there ts the 
Real amidst that which is increasingly felt to be the 
Unreal and which ceases to feed us leaving us starved 
and weak Such craving at length culminates in a 
groping which leads posaihly through preliminary 
satisfactions afforded by other mo\'ementa to member 
ship of the Theosophical Society Self seekmg may 
still remain but it has lost the fimmess of its bold 
over us and the dawn of the last three stages of 
evolution — Self-sacrifice Self surrender Self reaJisa 
tion — 13 at hand- We are seeking the bedrock 
and the Eternal within us is drawn to the Eternal 
without as expressed through the vehicle of our 
Soaety for hke attracts like. So having joined the 



78 


THE REAL AND THE UNREAL 


Society for the sake of the brotherhood, we are some 
distance on the road to its discovery m ourselves , 
and from this point we begin to desire to become its 
active exponents Thus, in course of time, we per- 
ceive that we join the Society not so much to make 
acquaintance with the spirit of brotherhood as some- 
thing which we had not before, as to find that it has 
been within us from the beginnings of time and before, 
surely when time w'as not, and that the supreme 
value of membership of the Society lies in the insight 
it affords us as to the means of demonstrating the fact 
of brotherhood in daily life This is why I suggest 
that the first Object does more than express the 
pnnciple, more than indicate its application in general 
terms. What does the first Object further declare ? 
That the Society is to form a nucleus of universal 
brotherhood. Brotherhood is everywhere Recognis- 
mg this truth as our foundation, we must, declares the 
first Object, set about, I was going to say " isolating ” 
it, and I might quite accurately use the word in its 
chemical significance , but to avoid misunderstandmg 
I will say, concentrating it, in its essential form, 
harmonising and fulfilling the diversities In this way 
a centre, a nucleus, is made a radiating influence, 
whence vitalising forces broadcast themselves in all 
■directions, some, of course, falling upon barren places, 
but some falling on fruitful soil 

But IS not a nucleus something more even than a 
radiating influence? Is it not the reminder we so 
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often need that God a pjan for His ^TDrld is not 
going vrrong but is slowl> though surely ^vorking 
to Its appointed end ? Is it not the coramg certainty 
casting Its substantial ahadou before ? Is it not the 
Ihtie ray of sunshine breaking through the clouds to 
remind us that behind and in the darkness the 
doubh the despair through them aU the Sun of 
Light and Lo\’e aud Gloiy is shining and that some 
daj the darkness and the despair and the doubt shall 
be no more ? Is not cv-ery nucleus In essence and 
from the standpoint of the Eternal the promise of a 
perfection though sometimes dunng its unfoldraent 
It seems and perhaps is in terms of tune the 
temporary failure of a hope? The innocent babe 
may become the nicked man but tbe wicked man 
will become again the innocent babe, and some day 
by very reason of the nucleating process, the wdeked 
ness shall be knenvn no more. A DueJeus is a becom 
Ing an embryonic future heralding the consummation 
of a prwent punfied post This is what our Soaety 
a This is what Adyar is and other centres 
throughout the wrld- 

The Tbeosophlcal Society says Brotherhood 
though truly everywhere, yet to most Is too often 
invisible, spaamodjcsOy and dllotedly expressed as it 
is in roost Is only partially awake. Let us arouse 
it further m ourselves, and make it visible in our 
Lves. Let us do this collectively as well as individ 
ually So that there may be a brotherhood of souls 
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exemplifying the brotherhood in life If we can 
succeed in doing this, people will gradually begin 
to realise that the power and peace of brotherhood 
are in them too, provided always that we ourselves 
show that it js power and that it ts peace 
a positive brotherhood, not merely a negative 
brotherhood 

Fortunately for the success of the Society’s work, 
the world has reached the stage of knowing that 
essentially we are all the same, that we share a 
fundamental identity of nature What we are, others 
are or may become if so they choose, perhaps once 
were What others are, we are or may become if so 
we choose, perhaps once were Unfortunately, we 
are prone to use this fundamental identity rather to 
excuse our weaknesses than to spur ourselves to 
harder effort It is true that in the long run we 
^prefer comradeship with the saint rather than with 
the sinner, especially if we can obtain the advantages 
of samtship without being circumscribed by that self- 
preparation the achievement of samtship is seen to 
rigorously entail , but in the short run the fact that 
we are all sinners, i e , ignorant, offers us a convenient 
justification for the sm, the ignorance, and there is 
always the death-bed repentance upon which we rely 
the more confidently by reason of that curious sense 
of immortality which finds expression^ both in fear of 
death and in living as if for us death were indefinitely 
postponed stne die, may I say ? To sin is natural. 
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ibcfeforc hardi) bLirnt:Ht>flh) nr>d furri) CrxJcjuifMt 
but Ulc a Icfiifni \>ci^ of that Mbicb n natural f Arr 
uf not in the Kalul of dcclannf that It iv nvur 
!>fOtbcfl\ more drmon'tratnr of f<VKj (rlliiMjibijt 
and of an alrierKT of all <-n <* of 5tjjwn'>rit) to hat r 
the cmnmon faHinf than to l-c w jihout them and 
thtr. apart nod ihua a Lind of irritaiinr ihoiifli 
po»aibI) iflml fepfoneb afaln<l n mole of life niih 
rrpjrd to which we bold a c-jnfutetl nrw that Mfrtj 
in<urance a/pin i frtiilfa b#-* In vtmf 
wa> m numl>er5 Tlic laliOit) efftrac) of the 
insurance is tire-wncK cjiallm, cd 1)> lho*>rwlro h\ 
their defection from tlw number dimtni<h them It 
iS conicflicnt becau<o stimulative of flrclinr raic 
and a sense of comfortable insured secunl) to take 
Ibis attitude when w'c ore concerned with llie ipnor 
once the wraVness the dn— the »;;nornncr side of 
Ibe fondamenlal idenlii) And too often the 
Real seems to be doll floom) sad while the Unreal 
has at least the merit of (;Kin{; tcmjiorar) cnjo)Tncnt 
It sccmi cas) to aliare faihngi. The) give a sense of 
comradeship of being in the same boat of awimming 
or sinking /ogr/Arr— do >'ou see liow the logctlier 
ness will out ? It is on expression of tile brother 
hood We must have oomradeship albeit we achieve 
(t through active participation with others in our 
common failings. 

Most rcgrcltabl), but often on account of stran/,c 
and complicated psj-chologtcal processes into which 
6 
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I have no time to enter, virtues too often seem, indeed 
are ignorantly demonstrated as, exclusive, separative, 
making for isolated, cold, self-conscious, unapproach- 
able superiority So many so-called virtuous people 
seem to be under no compunction as to the decency 
of saving themselves alone, leaving others to their 
fate. Virtuous people are so often grossly absorbed 
in themselves, and in making other people according 
to their ovra small measures Virtues do not seem to 
bring joy and lightness On the contrary, they seem 
to make hfe quite inexcusably harder. They seem 
to be spectres even at innocent feasts Surely there 
is no harm in reasonable pleasure, and yet f 

Hence, many people are afraid of progressive move- 
ments, because they believe them to involve the 
giving up of all that seems to make hfe worth while ; 
and they have not yet discovered that they have still 
to reach a really final solution of the problem as to 
what it is that actually does make life worth while 
And we find the reformer, the faddist, and their like, 
and no doubt, too, not a few members of the Theo- 
sophical Society, damned and I am half inclined to 
think rightly damned as kiU-joys, as taking life 
gloomily, coldly, aloofly, primlj', proudly Yet 
virtue should in practice be found more joy-givmg 
than weakness, even in the short run To prove this 
is your and my business So we must try to make 
brotherhood attractive, not morbid, while we are 
striving to make it visible We may be as faddy as 
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■wc like lor oorselvcs, foil of all sues of bees id our 
rcspcctixT bonnt,l3, fuH of nil kinds of idiosjTicmsics. 
Bui let our fads af>d tdiosjucrasics be n nnL'aocc if 
they are at all a notsance which the) ought not to 
be, only to ourselxTS and not to others. 1 confess to 
little respect for the monber of the Thco^phtcal 
Soaclj who has cx-olx-cd an agBrcssn-c intolerant 
conclusion with regard to the waj in which ho 
standard of the ‘‘true Theosophist should lead hu 
life And when he or she contes across a fellow 
member who docs rwt conform to the suburban 
Thcosophlcai starxlard then we bax'c Do >*ou 
really do this or that or the other ? Oh 1 I thought 
that etc. and with it a pnm air of pllj'fng 

dtsapprt^TiJ and self conscious rectitude Thco 
sophists ore not keepers of others consacnccs 
stiD less arc members of the Thcosophlcai Soact) We 
are fellow travellers with food to share with, but not to 
thrust upon others- There is something even from 
the spintna) point of view In the sa> ing that one 
man 5 meat may be another man s poison And the 
one and only standard of a true Thcosophisl is kept 
clscwberc, rwt b> i'ou or me. Let uj show a jotc ie 
vtx^re Let us take life happfl) diCficuUics hnppilj 
even sorrows os happUy as we can — remembenngwhat 
is said about sorrows in the Feet of the Matter 
Only thus will people be attracted to brotherhood 
unless their path for the time bang is that of self 
mortlficatiOD, when perhaps they might be more 
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attracted by a Society dismal than by a Society 
joyous Taking the world as it is, it is our task, it 
seems to me, to prove in our various nuclei, and in 
our own individual lives, the proposition, which the 
first Object of the Society indirectly enunciates, that 
brotherhood gives more happiness than self-seeking. 
The latter gives happiness for a time, we all know 
that Ours the dutj'’ to demonstrate that the former 

self-sacrifice, which is another way of saying 
brotherhood, gives happiness more lasting, the only 
happiness worth having, and a peace that self-seek- 
ing never gives And if we cannot altogether escape 
self-seeking, let us at the same time strive towards 
self-sacrifice , so shall the weakness, the ignorance 
we share and the strength towards which we all 
must strive arouse the comradeship the Father asks 
from His children 

And when the first Object has thus declared its 
threefold message, we inevitably begin, if we are 
wise, to learn by doing We realise that to know 
brotherhood we must be brotherly We are told 
“ Don’t do this Do that ” this is the implication 
underlying the words “ without distinction,” etc., 
which occur in our first Object And we generally 
realise that we must begin our work at home The 
brotherhood of souls must first, if at all possible, be 
a brotherhood of the family souls, and thence expand 
outwards Of course, it is easier to begin outside the 
home At home, we are not taken at our own often 
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inflated valuation of ooraelves whereaa there is 
Dormafly a tendency in the outer world to take us at 
our own valuation of ourselves as a matter of care 
lessness or posibly to ensure a qnxd pro quo But 
the difiBculty is that there is nothing lostmg about 
that which we preach or do outside the home unless 
m the home we are true to the principles it involves. 
This 18 a maxim of the epintuaJ h/e. So we soy to 
ourselves if only we could see a brotherhood model 
working under home conditions we should be much 
better able to put our theones into practice. 

This brmgs mo to ray fourth reflection that Adyar 
perhaps some other nuclei is a brotherhood object 
lesson a workfng owdel of the kind we require. It 
[S on a somewhat larger scale than the ordmory 
botne« and the life ts more cxunplez. But essentially 
it 13 a home — expanded Adyar is learning by doing 
and is an object lesson for us to see what doing 
means. Moreover Adyar is a true teacher for it 
does not do the doing for us. We must do the doing 
for ourselves, (bough to see " how is useful. It is 
good to pay occasional visits to Adyar to see the 
” how m progressive operation It is even better 
if posible, to become for a time a member of the 
workshop for the better mechanic la he who has 
tolled rejoiced and perhaps sorrowed in the work 
shop itself Let mo parcDthetically observe that I 
add the words toiled and borrowed advraedly 
for life at Adyar and in lesser degree at other centres 
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too, and always as we strive to live from the centre 
rather than from the circumference, is to no little 
extent in the nature of a surgical operation, or, if 
preferred, in the nature of an alchemical transmu- 
tation You are expected to cut awa} the unbrother- 
liness, disentangling yourself from, for you, old, out- 
worn prejudices, superstitions, convictions, and 
innumerable other impediments which cling to 
us, literally for dear life, from out the past, and which 
we must jettison to make room for the kind of cargo 
appropriate to the next few ports of call The doing 
of all this leaves temporarily a sore place, perhaps 
many sore places, a raw surface , and, to many, an 
early experience of Adyar life and of living from the 
centre is an on-edge feeling, which at the least means 
irritability , for it is not easy to remember that our 
ailments and misfortunes and obstacles generally are 
our own fault, while it is easy and soothing to lay 
the blame upon others~it gives us that sense of 
injuredness which plays so important a part in our 
fancied w^ell-being What child, for example, read- 
^^8 By 1 C has not taken unto itself a Jane 

Eyre feeling about its own life ? It is all part of that 
wonderful imaginative process which on the one side 
manifests as selfishness, w'hen it resuscitates the out- 
worn past, and on the other as self-sacrifice, when it 
anticipates the glorious future, as when we imagine 
ourselves to be the heroes, saints and martyrs about 
whom w'e read, sharing with them their ex'ploits 
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ajid thar suiTcnngs Imagination coonigc — ^^taI 
tngredicnL*; these of grentness. Without them no 
grcalmssbl Selections not being made at random 
so far as Adj'or is concerned there ore verj few 
instances of this on-edge feeling trinmphlng of a 
toppling over the edge if I maj confuse m> simile. 
But it affords one of the tests nc^ crthclcss. 

To return Adj^nr shows us how brotherhood 
pnnapics ore to be translated into brotherhood prac 
tfee what is (he actual nature of the nucleus making 
process and to gi\-e its teaching \en$rmilllude, 
Adj-ar presents a world in miniature a home cn 
Urged But at Adyar the wind is less tempered than 
in the outer world while the lamb is more shorn i 
as no doubt the law in the ease of centres 
At Ad>’ar we are continualh coming up against 
strange experiences hard blows to oar prejudices 
keen searchings of our pride. We have continually 
to be adapting ourselves to n growih and change 
which IE perccpliWc and acthcly disturbing In 
the outer wwld *a\c in times of crisis and urgent 
need growth and change take place almost imper 
coptiWy so as to awid that \Trj disturbance 
which IS neccssarj both to Ad>’ar and to Adyar* 
inmates that thcymo> grow quicklj Ideas views 
opinions of all kinds come hurtling through the 
air and the Adjiirmn must bo ready for them (and 
this is part of the strain} not neccssarilj imbfWng 
tbera but at least examining them in a spirit of 
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sympathetic enquiry The community spirit demands 
our service We must offer our idiosyn- 

crasies and prejudices, and some of our pride, 
though we cannot offer all, as a sacrifice upon its 
altar. We form cliques We are shaken out 
of them Sometimes we think our fellow-workers 
impossible, or they may think us impossible And 
we have to remember all the while that each one 
of us IS infinitely possible Race-pride in its narrow 
sense ? Shattered Custom and habit-pnde m their 
separative sense ^ Shattered Conventionality- pride 
m an exclusive sense ? Shattered The pnde of 
faith which breeds a sense of superiority and self- 
righteousness ? Shattered Tolerance and under- 
standing ? Intensified Respect, genuine respect, for 
the views and opinions of others ? Intensified The 
attitude of intuitive appreciation substituted for the 
instinctive attitude of destructive criticism and 
condemnation Thus, and otherwise, is Adyar at 
work On the one hand, a shattering of the 
outworn On the other hand, and simultaneously, 
a building of the new and larger home for the 
growing soul that needs the larger life Of course, 
I would not have strangers imagine that the 
machmery is always in perfect running order All 
human institutions, even though super-humanly 
inspired, are fallible, and let it be said that a 
touch of fallibility makes us wondrous kin and the 
very imperfection, even perchance a momentary 
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back sliding, helps os to realise that perfection is not 
expected from the imperfect and we become 
aD the more wUlmg to profit from the rest of the 
forward sliding or I would rather say from a 
alight expeneoco of the road to occalbsm, forward 
boznpmg thoogh I hasten to explain that I do not 
for a moment suggest that the normal condition of 
Adyar life is a senes of joItSw On the contrary 
what IS the result of It aD ? Are we not year after 
year as we come to Adyar or live in it deeply 
se n si b le of the atmosphere of strong p)eace» of happy 
serenity of eager cLDderatanding of a ngbt pro 
portion between inerds mobility and rhythm of 
keen reverence for ideals whether embodied in 
persons or abstract In principles, of one-pomted 
purposefalneas of joyous dedication ? The blending 
may not be exact m the case of any particular 
workman, for to learn the art and sacnce of blendmg 
takes time- Bat there is a very expert time- 
expenenced blender guiding the attempts of the 
younger craftsmen and mistakes are minimised 
whDe good mtenbons are hdped to come to wise 
fruition- A httle shaking here and there perhaps, 
in emergencies an occasional shaking out But 
while the rest of the worid may be trembling to its 
foundations Adyar and I believe the same may be 
said of other centres too is steady on the road to its 
appointed end- I think I ought to add that this 
Steadiness, bom of harmony and understanding 
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trust, by no means indicates that there is only 
■one point of view at Adyar, a single stereotyped 
attitude to which all must conform On the 
contrary, there is rich diversity of opinion — political, 
social, religious I suspect that if Adyar opinion 
were to become colourless and insipid there would be 
imported some fanatic to shake Adyar up As it is, 
I have in mind one or two Ad3^arians wild horses 
will not drag from me their names whose mission it 
partly is to help to keep Adyar life fluid by the fact 
that they hold opmions not shared by the majority of 
their fellow-craftsmen Adyar gains by rationally 
and modestly expressed diversity, and Adyarians are 
learning to mind their own respective businesses and 
to use the friction of constructive disagreement to 
promote that warmth of goodwill and mutual respect 
without which brotherhood is either cold, unfruitful, 
•or condescending 

And so to the fifth reflection What next ? Why, 
the making of a working model for and of ourselves 
' the model of a model of God’s Eternity Adyar 
-exists that I, for example, temporarily an ex-student, 
may make an effort where I am m the direction of 
producing something like Adyar I dare not 

be more definite And first of all I must try to be a 
little Adyar all of, not to, myself I must be uncom- 
promising with myself This is a truth at which one 
often shies Most people prefer to be uncompromis- 
ing with others, and to make up by being fuU of 
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cotnpromiso towards themseiccs. This is fatal for 
It lulls os into a sense of false securitj When we 
tr> to jastif) oorsd\es wronfilj ss-c arc in fact cruel 
to oarscjvcs, perpetuating a devitalising scif-dccep 
tion So IS it also when wo do aoght else to camou 
flago the rcalitj Wo must tr) to sec ourselves, no 
rwt as others see us, for though interesting, the sight 
would be v'ostlj misleading so 1 do not ask this 
pow-er of God for It is not so difficult to discover 
unless we do rwt want to discover nhat others think 
of us but as wo reallj arc, with all the v*cneer 
chipped ofl' remorselessly with all the self-dcccption 
torn aside decamouflaged with the strength and the 
weakness displayxd os thc> arc. Then let us look ot 
ourselves calml) dcspassionately not coldl) (except 
in the sense of scicntihcallj) s}'mpathcticaU) under 
standingly yet neither disparaging nor condoning 
Having thus diagnosed oursclv’cs, let us be our own 
surgeons so far as we can perhaps calling In con 
sultabon m the ease of may>r operations some 
surgeon more eminent by reason of the operations 
performed upon himself and by himself cutting 
without fear probing without favour This needs 
courage, of course. But there is no real worthwhile 
ness in anything that docs not call for courage. 
Gjaroge, endurance belong to the enduring, the 
lasting And here ^\^tbout a moment s delay I must 
interpose an observation I beg you all not for a 
moment to fall into the delusion that I practise as I 



9s THE REAL AND THE UNREAL 

preach If I did, I should either be in the Hima- 
laj^as, or down here as some of our elders are down 
here, remaining to help and to guide As I am 
speaking I primarily address myself, and you too, 
friends, because you happen to be listening But 
the lecture I am apparently delivering to you I must 
first apply to myself, so the Arundale you see before 
you is trying to take to heart the admonitions of 
something wiser within As for the practice, it 
follows haltingly a long way afterwards, or perhaps 
loses its way altogether How unstrfmgely the 
reverse of my revered leader, who preaches magni- 
ficently but who practises more magnificently still 
So please make no little clay image of me, it has been 
done before with sad results, for it will not be long 
before you will want to, or have to, break it, apd 
then either you will be angry with me or unhappy 
yourselves, or both I ardently believe what I 
preach, circumstances have given me undeserved 
prominence and that is why Mrs Besant calls me to 
address you from this platform 

How much there is to do for you and me who 
come to Adyar It is the taking of a spiritual 
bath, or it is a spiritual compass-adjusting 
time Our compasses go wrong as we live m the 
outer world. They get affected by other com- 
passes, lose their magnetism, and point elsewhere 
than to the spiritual pole The short time we pass 
here, with visible and invisible forces at work, serves 
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to eJTect the neccssar> adjustment and magnetisation 
so that ODce again the needles of our aspiration and 
endeavour point to the spintoal pole of the world 
and I praj ma^ keep us through the coming }‘car 
unemngly on the course of nghteousness, T*hc 
accurac) of this adjostment depends upon our 
induiduaJ rcccptiwtj Wo must tr^ to feel Adj'ar 
imbibe its tone its attitude its outlook We must 
wander far from the madding croM-d if j-oo — the 
cnTO’d — wQl excuse the impertinence do^m bj the 
inspinog sea among those bcantlful groves which 
seem to breathe peace and goodwill bj the bust of 
our President Founder where this life s outer vxstnre 
was duly returned whence it came anduhorewo 
leam of Indomitable courage chOd like sunplicit) 
aod uDWTivering de\*ot{on in the quiet of the 
e'^enlng In the solitary places. Visit the great 
Library and after paying homage to him who made 
it possible commune with the spirit of the books 
therein ossembled—It pervades the very atmosphere 
What does the Library stand for ? Brotherhood 
pnraarily and truth. Open any book you like. It 
has a meaage of truth or brotherhood (they are the 
same) for some one If not for you I bchev’O there 
IS not a single book which has not its definite relation 
to some aspect of one or other of the three Objects 
of the Theosophical Society It has been chosen 
for this relationship, even if It Is only a novel Sit 
quietly In this Library and hear the authors speak 
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their messages Sum up what you hear Contrast 
the message of the Library with that of the “ T P.H ” 
May I just say that while the Library seems to bring 
to me a sense of the Eternal, the “ T P H ” summons 
me to make good use of Time ? Fundamentals in the 
Librarj^ , their adaptation to the changing times in 
the “ T P H ” I might pursue this theme somewhat 
further, for I am one who likes to read a message in 
my surroundings, and I could tell you what I think 
the Adyar trees and flowers are telling us, what kind 
of magnetism comes to me from the very soil But 
discursions must have their limits Visitmg the 
Theosophical Publishing House, think of this fine 
business as our great truth broadcasting station , im- 
agine to yourselves how many people all over the world 
have been brought to the light through the “ T PH” 
and its sister organisations What reflection will it 
have in your own Adyar as you are constructing it ? 
Visit the Vasanta Press m many ways the heart of 

the T P H ” and realise what the relations behveen 

\ 

employers and employees may be under the inspira- 
tion of Theosophy, realise that the Theosophic spirit 
intensifies efficiency, worldly business efficiency, if 
rightly and wisely applied Visit the Dairy, the 
Power House, Leadbeater Chambers, the Brahma - 
vidyashrama, and all the other sub-nuclei which 
together make Adyar what Adyar is, and tr}' to 
think Out how you can reproduce the spirit pervading 
them, even if it is not useful or possible to reproduce 



THE CENTRE AND THE CIRCUMFERENCE 95 


the foniu Catch the sotmd of that note of power 
and peace, and the hura of busy buDdlng which 15 
the voice of Adj’ar aod let j-oor heart be as a disk 
unperishahly recording thia note for fnture use and 
reprodacbon. So shall you have accomplished the 
purpose of this piJgnmage, and the task awaits you 
of reproducing the note of Adyar in the far-off places 
that Its sounding may stir into being yet another 
perhaps many another nucleus of nniversal brother 
hood on the model of the larger nuclens which is 
our Soaety and the movements it inspires. 

I listen I remember I reproduce- Such is the 
task of those who pay their homage at this Sbnne of 
the Real amidst the would be Real — I do not some' 
bow quite like the use of the word on Real And 
even those who are for the bmc being denied the 
pnvilego of physical contact must surely have some 
extra physical contact which sbsll enable them 
almost as keenly to sense the centre s chord No 
member of the Theosophical Soaety who is to some 
snail extent at least a Tbeosophist but has contacted 
Adyar and through the contact has sensed the 
brotherhood -spirit m pracbcal operabon — Theosophy 
applied has come out of Tune to glimpse the shadow 
of Eternity 

Every such member is thereby dedicated to the 
reproduction of this spirit for he has both seen and 
beard it remains for him to testify by life I hai e 
often and often thought of this, staboned as I am at 
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an outpost which it is my task to help to make a 
fortress, a stronghold, not necessarily of the Theo- 
sophical Society, but surely of the Theosophic out- 
look, of brotherhood and peace My own home 
to begin with Has the Adyar tone? 

Does it breathe through brotherhood the spirit of 
dedication ? People visit it What effect 

has it upon them ? Does it radiate peace and 
goodwill? Is It a fighting home, fighting for the 
right against might, for the weak against the 
strong, for justice against injustice, in all spheres 
of human activit}^ ? Is it a sanctuary, a temple, a 
general Headquarters of righteousness ? Is it a Godly 
house, physically Godly, emotionally Godly ? intel- 
lectually Godly ? If so, it is spiritually Godly as 
well A house divided against itself cannot stand. 
A house the inmates of which are members of the 
Theosophical Society and which is at the same time 
untidy, ugly, dirty, breathing purposelessness, irre- 
solution, confusion, vagueness, coldness, a state of 
cringing before conventionalities, a slavish sub- 
serviency to public opinion such a house is divided 
against itself Either the untidiness, the dirtiness 
and all the rest of it will conquer, or that which 
made its inmates members of the Theosophical 
Society Battle there must be As it is the house 
cannot stand, cannot stand f^r aU that it ought to 
stand Its inmates may preach, but their dvselhng 
will bear witness against a message which the very 
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mode of itB eastcnce ought to confirm Ita inmates 
may preach in all fervour brotherhood peace and 
all the virtues jet Ibclr words shnll be confounded 
bj the facta of their own daily Irv’cs, I am not 
saying that we must do do preaching until oar home* 
are set m order — oarspintoal intellectuaJ emotionai 
and physical homes. Were 1 so foolish as to advocate 
such a course and you so umv’ise as to follow it 
there would be no preaching at ah for most of os. 1 
am insistingon the need for simultaneity for practising 
what we preach at least to some smaD extent for 
preaching to any extent what practise, provided 
tbe practice is worth preaching about It is not 
enough to do good deeds to others, to bnng them to 
the light, to try to console them with the utterance of 
great spintual truths to hearten them when they are 
depressed to show them the way of cheerfulness 
amidst their owm gnefs and hardships. Such activity 
18 not particularly difficult However much we may 
sympathise stiD we have the ease of actual detach 
ment from the trouble The test is also as to the 
extent to which we are able in our own times of need, 
adequately to satisfy ourselves with the consolation 
we administer to others in tbeiri And that this test 
may be passed with flying colours we must begin ufth 
the little things of life, because our attitude towards 
these determines the way In which we shall meet tbe 
big things those thingfl that wrack us, tempt us, ore 
for ns life s storms My brotherhood capacity in 
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terms of the outer world, depends upon the extent of 
my brotherhood-life in terms of the smaller world 
which IS my d\^ elhng-place and my surroundings 
And from the home outwards. How far, to what 
extent, is an Adyar spirit growing up in the town, 
the city, in which I live, as a radiation from my 
smaller world ? It is, of course, excellent that there 
should be a strong Lodge or Branch of the Theo- 
sophical Society, with a substantial programme of 
periodical lectures, with a reading-room, a library, 
a lecture hall, and what not If this can be achieved, 
so much the better, and surely sooner or later it 
ought if possible to be achieved But two consider- 
ations come to my mind First, is the strength of 
the Theosophical movement, as exhibited m the 
strong Lodge with a strong membership and with a 
strong programme, is this strength mainly expended 
on Itself, on its members , is it the be-all and end-all 
of the members’ Theosophy , or is it a strength which, 
while necessarily giving impressiveness and solidity to 
the Lodge, its membership and its programme, goes for- 
ward through and from the Lodge and its activities, 
surging through the surroundings, vitalising them and 
purifying them ? My second consideration is ; Which 
IS after all the more important, the life or the label ? 
Both are in one sense important But it is more 
important to make Theosophists than to make 
members of the Theosophical Society Theosophical 
Societies may come and Theosophical Societies may go 
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— has the nineteenth century Thcosophical Sodet> 
come to slnj and no! to go ? — but Tlicofoph) goes on 
for c\'cr and so docs a Tbcosophist allowing I beg 
}-ou to bear in mind more constnnll) than is genemU) 
borne m mind for that vcr\ ImperfectU understood 
Lav. of Spiritual Tides of Action Reaction capedal 
1} as it applies to mdivHduals. Remember that mcrel> 
to be a member of the Thcosophical Societj and to 
be \eo litUe of a TTieosophist, is to be in constant 
danger of being at the mere} of those outer changes 
o! circumstances which must inoilaM) Influence that 
which fa of their own nature which partakes more of 
the OQter than of the inner But to borrow a simile 
from Professor James no outer change of dreutn 
stances can prevent the nightingale of Life s eternal 
meaning from ever singing in the heart of him who is 
a true Tbcosophist A member of the Thcosophical 
Sodet> ma> resign his membership because of this 
that or the other apparent change in the outer 
circumstances of the Socictj s life But the Thco 
sophist know's that these outer changes come and go 
— impermanent and that m anj case the) arc ever 
in process of adjusting and subordinating Ihcmsclv'cs 
to that imperfahuble and unchanging Realit) which 
IS the Sodety s heart A member of the Socict) ma> 
fed aggneved because a particular opfniOD ancon 
genial to the temperament and outlook dominant in 
him for the time being seems to bo pervTidiDg the 
Society to the fancied or real obscuration of its 
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essential message. But the Theosophist knows that 
the opinions and outlooks of fleeting significance and 
value depart or merge, those only surviving which 
constitute the gradual unfoldment and elucidation of 
the truth. Those which are fleeting will either be of 
some, special and local, temporary value, or may be 
but surgings, often perhaps ill-directed, ill-expressed, 
of that Brotherhood-force which we younger souls 
are far from understanding how to wield The 
Theosophist will be able to distinguish between the 
fleeting and the permanent He will have the patience 
to await the passing of the fleeting He will remain 
strong among the storms, helping those in danger of 
shipwreck, proclaiming his creed of Reality, not that 
the creed may prevail, but that Reality may prevail 
So my first objective must be to help those with 
whom I come into contact to unfold the Theosophic 
spirit This IS my primary concern The question 
of membership may come afterwards, or it may even 
not come at all, so that I have stimulated in them 
that which, after all, only needs awakening, the 
Theosophic spirit, the Theosophic attitude, the 
Theosophic outlook, which is goodwill, understanding, 
eager service, courage, Sjonpathy ; or to use language 
worthy of the Theosophic conception of life 

A clean Life, an open Mind, a pure Heart, an eager 
Intellect, an unveiled spiritual Perception, a Brotherliness 
for all, a readiness to give and receive Advice and Instruc- 
tion, a lojal sense of duty to the Teacher, a willing 
obedience to the behests of Truth, once we have placed our 
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coflfi-3ci>cc in aTvn*c 1 lr*rllut Tfjc>icr to W in p^m: inn 
of lU a ctriMi^Totn IjiJuranic of nil lnjt> i' f 4 1 r4^r• 
IMlaraiion «f Inncljfc a valiant Jtffrmr r ( ih 
art unju' It aJuclnl anJ a c» n tint I r lo ih" I Iral of 
llumin 1*10^ an I I crfcciiftn wW ti tN ‘•*rml Vicntt 
depict n»^t art ibc ten *» air* iij tlfC *' I f f »1 Itti 
iKc Ijtamer mat clim!» to tl r TrtnjJc of Ih»lne\\ i fnm 

I ma\ artd should hope that mcrttbtnhlp of the 
Thcosophical Setael) hHI be the result I ma> nnd 
shoaM hope lhal lho<e a^hom I maj b* able to help 
H-fll be fmptlltd to k»Ic for the source of m\ own 
hdpfulnrii w-fll w-anl to reach luch Murcr so that 
(n tarn tliej maj be to other* that whkh ihej 
ha%e fdt me to be to them Put nhat I tm out 
for if the expresOon ma> he pardorted b that a 
fnend shall be obfe to m) to me '•I cannot belie\*e 
(he thinp that )*ou Irehevc I cannci hcllc>e In the 
existence of the Master*. I cannot bcltcsc In the 
near coming of a great World Teacher I am 
unable to agree with }-oor rrcsldeni t political 
actMt) 1 do not understand karma or reincarnation 
Cat )‘0U hasT made the purpose of m) onn Itfc more 
clear to me 1 feel I knon better whither I am 
boand and how to get there I understand the 
purpose of m> faith as 1 hast nes^r understood it 
before. I feel strength where hitlicrto 1 hasofelt 
weakness and doubt I feel the spirit of Protlier 
hood I am eager to express ft I am eager to help 
others as j'ou ha\“C helped me — not bj proclaiming 
jTJur opinions as If )*ou Iwd obtained cxclush e access 
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to the truth, not by trying to force them upon me, 
pitying me for my ignorance of them, not by trying 
to shunt me from my pathway to j^ours, but by 
respecting m}^ views and helping me to see my own 
way more surel)' What is the nature of this move- 
ment w'hich gives you this power and insight ? I 
would join it, both for my owm improvement, that I 
may be among soul- comrades, and that in turn I may 
help others as you have helped me ” 

Needless to say, no one has so far expressed himself 
to me in these words, or in any language approach- 
ing them, for the simple reason that though an 
ardent member of the Theosophical Society I am not 
yet a sufficiently ardent Theosophist But some day 
these words shall be said to each one of us, and then 
shall we have justified our membership of the 
Society 

I am somew'hat doubtful whether a few years ago 
I could have spoken as I am speaking to-day Not 
so very long ago I myself was dominated by my 
convictions when I should have been their master 
And it may be that this is a stage through which we 
all must pass First we must be possessed, if later 
we would possess In any case I am now beginning 
to appreciate what a nuisance I must have made of 
myself to many people by an aggressive pertinacity 
of pugnacious conviction both with regard to truths, 
and to opinions which may not have been truths I 
am thus beginmng to be more and more thankful that 
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the ^M<=e founder* of oar moicmcnl ond their 
siicce5«or stood and stand fait ngafrut the bicndinp 
of creeds and orthodoxic*< of nhatc\cr nature withlhe 
lunplc foondations\\hich cnitc as. The result Is that 
ooT Soactx IS able to welcome within Its fold anj 
numherof mo\cmcnf5Subsidhr\ to cxcmphficntooof 
the one pnndplc of brotherhood pronded that their 
rcspccti\*e dcxtalces are able to reconcile their objects 
with the first Object of the Socict) Itself If thej 
so cert if j thej arcvicJcomc There It c\en no reason 
vih) the) should not if so llic) choose proclaim that 
theirs is the latest edition of the truth and that 
sooner or later we all shall liave to come to It If fo 
the) choose the) ma) feel assured In their hearts 
that the Soaet) was in fact founded to lead to their 
own particular Intcrpretotion of the truth. But 
because of that \‘er) brolhcrbood to the truth of 
which the) subscribe the) mo) not commit the 
Soocl) to tbdr own beliefs. Tlic) mo) assert that 
such arxl such is the truth but the) ma) not declare 
that the Sooct) oho makes the assertion 1 know 
that the Marten emit, but I have no right to assert 
that the Societ) declares Thdr caistence 1 ma)* 
however say that for my'self the prinaplc of brother 
hood Implies Tbcir extstcncc. It is always safer, 
irvdeed more modest more In keeping with our 
obvdoual) incomplete and most Inaccumte knowledge 
that while we may and slMuld feel the force of con 
viction for ourselves we take care to guard ogainrt 
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the tyrannising by that force over others, which it is 
prone to do unless restrained We are supremely 
free to draw such conclusions from the one funda- 
mental principle as we may believe to be compatible 
with it , and we are free to work these out \\ ithin the 
Society with the utmost fervour But ue must 
leave to others the same freedom vhich we enjoy 
and exercise Go back to Blavatsk> or forward 
to whom you please, or stay where you are Do 
what you like, but while j'ou are doing it keep 
off the pedestal of self-satisfied rectitude, and bew'are 
of that common manifestation of pride the belief 
that that w'hich is knowledge for >ou is necessarily 
the knowledge for others, or that that which you 
know to-day j’ou are certain to belie\ e to-morrows 
either at all or in the same way. I feel sure that 
even that knowledge which to-day we feel we know' 
most thoroughly w'lll be found to undergo perhaps 
substantial, and even sometimes vital, modifications, 
as knowledge grow'S from more to more, provided 
that more of reverence in us dwells, and that our 
lives make one music as indeed they must if brother- 
hood be real, but that there is more consciousness 
in the making as time goes on It is curious to me 
that members of the Society w'ho happen to 
be out of tune w'lth certain subsidiary activities 
earned on by individual members or groups of 
members, or wuth certain colours in the kaleidoscope 
of the Society generall>, feel it incumbent upon 
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Ihcm to resign their membership Has an> of us 
sole acce<s to an accurate definition of brotherhood 
so Its to be able to dictate t\hnt conceptions of 
brotherhood individnil members shall have nr>d 
hov. the\ shall express them? There is room and 
ss'clcomc room for all manner of dirtrre conceptions 
of brotherhood tnthirt the Snarly and if «*e arc In 
the phase of wanting to be cocks of our osrn roosts 
u-c arc at libcrt) to construct our own little 
bamj’ards In the shape of subsidiary mosements, 
though I should add that none of our subsidiary 
movements ha\‘e w far been esiabliihed on this 
principle! Hut the liberty must not degenerate 
Into oppression ar>d intolerance as history shows it 
so often docs. Let us itamcmbcr that the Society 
is ever bigger than Us parts however big the 
parts may be. The Soacty includes, I use the 
word deliberately the biggest figure in it— our dear 
President The Society Is »o big that it gives her 
room (may I say and to spare ?) to do the tremendous 
things that she does and the Society is left over 
after she has done them and while she is doing them 
too This is a fact that people sometimes over 
look thinking that the Society is not only not 
left over but is absorbed by the President — a pro 
position which the President herself fe the first to 
deny with the utmost vigour And so w'onderful 
is the force of the brotherhood material that 
there fa ample room for you and for me also to do 
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the most tremendous things^ if we could things, 
too, in opposition to the President’s things, if we 
possess the necessar} conviction and honesty of 
purpose The President welcomes, I feel sure, all 
honest difference of opinion, and the more forcibly 
it is e^pressed, consistent with brotherhood, the 
better she is pleased The brotherhood-spint must 
be dominant Then, but then alone, the more 
the diversity the stronger the Society Hence, if a 
member has not the power to feel brotherly towards 
beliefs and opinions inharmonious -with his owm, if, 
within the nucleus, he feels called to pass judgment, 
adverse judgment, upon the beliefs and opinions of 
his fellow’-members , if he stands against them, 
fights them, in a spirit of intolerance then is 
it perhaps better for the Society that for the 
time he should withdraw, or be withdrawn, from 
membership But only if brotherhood has given 
W'ay to intolerance, and to a feeling, a mood, 
of superior knowledge impatient of difference We 
want the newcomer to feel that he has joined a 
movement which has ample accommodation for all 
his political, educational, religious, social and other 
luggage, but that he must not ask others to replace 
their own luggage by luggage like his owm. He has 
his own luggage They have theirs Sufficient to 
each is his luggage I welcome the statement, made, 
I know, very often contemptuously “ What a 
motley crowd you people are 1 What a heterogeneous 
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lot 1 It ts testiroody to the catholidty of onr Soaety 
not only in theory bat vihat is stDI more irapor 
taut In practice provided always the motlcj crowd 
IS composed of mdividaaU who respect each other 
The lions most leam to lie down amicably with 
other lions, as well os with the Iambs. A lion can 
He down with any Umb If the lamb annoys him, 
or If he is worried by the lamb 6 proinmity he has 
but to absorb it Hts lesson is to lea\e It alone 
But it la a far more difBcoIt proposition to He down 
with another Hon who refuses to be absorbed- This 
takes some doing Lions must leam to lie down to 
gether not to fight savogelyand harshly bat to agree 
to diGTer and to differ in order eventnaJly to agree. 
I want the Back to Blavatskye thus to He down with 
the Away from Blavatskya, if there bo any and 
with the Stay where we-arcs, if there be any and 
with all the rest of the Toe and Froras and 
any other prepositional devotees who may bo within 
the fold of the Soaety We are all out for brother 
bood. Oorselves consciously anchored to that one 
snpreme fact, let us take for granted that others are 
Bim?larly anchored as indeed they are. There is 
nothing more inspinng to me, in the midst aa I am of 
opinions and points of view ntterly different from 
those to which I have been hitherto accustomed 
than the thoaght that for each of these diverse views 
and convictions there is room in the Theosophical 
Soaety I am thankful to feel that oar society has 
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an appropriate message for each point of view, a 
message of comradeship, a message that will help 
each hearer where he is to tread more effectively his 
own pathway And when I hear of a new movement 
being started by some of our members within or 
without the Society, and in the name of brotherhood, 
I rejoice. The movement may not appeal to me I 
need not join it. If I disagree with it I am at liberty 
to say so I am at liberty even to work against it, 
provided I w-ork against it in a brotherly spirit, 
crediting to its organisers in establishing it the 
same motives as impel me to oppose it No power 
can turn me out of the Society, because I do not 
happen to find myself in accord with this, that 
or the other movement in which some of my fellow - 
members are for the time being, though probably 
not for eternity, finding their salvation Let me 
be happy that my comrades are finding their own 
peace and happiness through the medium of the 
Society My peace and happiness may come to me 
differently, and my duty is, as is also I think the duty 
of us all, to sound out, in such majesty and grandeur 
as I am able to express, the triumphant note of unity 
amidst, fulfilling, the diversity, rejoicing that the 
unity IS so wonderful that it rises unchallenged above 
the most opposed diversities, realising that the many 
roads, some of them seeming to lead in opposite 
d.irections, are in all certainty leading to a common 
goal 
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I ha\e urged the importance of the life os the on]} 
excuse for the label, of practice as the onl) justifica 
tion for the preaching But let me not be thought 
to suggest that propaganda work is of purd> subsid] 
arj importance. On the controrj I am strongly 
impressed N\ith the v-et^ urgent importance of pro 
pagatida for thus arc thoughts broadcasted to the 
enduring adx-antage of thousands perhaps of millions 
who— consciodsl) or uoconsdousl} — arc longing to 
listen in and ^sbosc spintaoJ pcfccption instruments 
are therefore tuned to the appropnaic u-avc length 
Precept and practice must go band m hand Lectures 
study dosses meditation^groups the practical oppli 
cation of brotherhood to current problems, and 
for the more advrinccd among us to Nation and 
world problems all must as far as possible ha\c 
their apportioned places in the Jives of each one of us. 

3 fj point is that «bcn we arc ffjmg to make the 
unknown known we must proceed from the known so 
that the learner gradually widens bis ardc of Ixiow 
ledge 60 ns little by little to indude the unknown 
thus transforming it into knowledge We are quite 
justified if we are assured of the wisdom and hdp- 
fubesa of such a course, m preaching our bdief m 
the existence of the Masters but to be effective the 
preaching must hav-c been preceded by accompanied 
by followed by the translation of the belief into 
action in dally life. If we do not do this people will 
naturally argue They talk of this wonderful ' truth 
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as they call it , of the tremendous change it makes in 
life, of the certainty, of the peace, of the courage, 
it gives But we do not perceive how it has thus 
affected them ” True, they may not have been able 
to perceive how the truth has in fact affected us, and 
the criticism may not be well-founded But we must 
take care to see that the criticism has no justification 
in fact, or as little as possible 

I come to my seventh and last reflection, and it is 
that my absence from the archetypal centres of 
Benares and Adyar has helped me to realise two 
points First, the stupendous nature of the work 
before us, and the consummate wisdom of our lead- 
ers in working out the section of the Plan apportioned 
to them It would be impertinent for me to speak 
of the wondrous far-sightedness of Those Who give 
Theosophical Societies to the world The Theo- 
sophical Society, as it was, was just what was 
wanted The Theosophical Society, as it is, is just 
what IS wanted The Theosophical Society, I may 
logically conclude, is likely to be what shall be wanted 
in the times to come So, turning to persons, v^ere 
H P B and Colonel Olcott just what was wanted 
while they directed the Society So is our President 
just what IS wanted to-day, and she will be what shall 
be wanted for many years to come So will her 
successors be what in the future will be wanted 
to suit the needs of the changing world I see 
how one stage of the Society’s life is the natural 
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precnrsor of the next how one typo of leader suits 
one type of time and nahunlly prepares the way for 
the coming of another type of leader who suits 
another type of tune And it is all one growth inter 
dependent logical as to sequence, harmonious If the 
Society IS what it is to-day it is because H P B and 
Colonel Olcott sowed the seed and tended it carefully 
If the Society proceeds from its present growing 
strength to still fuller fruition it will be because our 
President is not only reaping the harvests sown by her 
predece^rs but is herself sowing other seeds for 
futuie reapmg From a common origin we are work 
ing through a common li/e to a common end. 

M> second point is that I have become increasingly 
sensible of the inestimable privilege of trying to serve 
the Elder Brethren in the outer world I see the 
duScolties of the work as I had not realised them 
before but I ana learning lessons which I hope, will 
stand roe in good stead for wiser service as the year* 
pass. And far from being appalled or dismayed at 
the magnitude of the service which hes before us, I 
am filled with an ever increasing longing to put forth 
my utmost energies both to do useful work and to fit 
myself for wiser 

And this pilgnmage to Adyar is to me, as I am 
sure it Is to you aD a vibrant incentive to prove ever 
more and more worthy of membership of the Tbeo- 
sophical Somety and of the great souls who have 
brought us to the Light 
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THE VISION OF THE GOD-MAN 
By C. JlNARAJADASA 


My Brothers, 

We have to-day sufficient facts of the history 
of mankind to survey in broad outline what 
has happened to humanity for many thousands 
of years The history of human culture can now be 
studied by us all, and we can gain therefrom most 
illuminating lessons Among the many lessons, there 
IS one which is of ver}' great interest to us all It is 
that human culture works like a pendulum, and 
moves between two points of realisation One point 
is the realisation of the majesty of God, and the other 
point IS the realisation of the greatness of Man 
Between these two great points of discovery, human 
culture swings like a pendulum 

At one epoch or at one particular epoch of a nation, 
you will find that people’s interests are more directed 
m order to understand the nature of God, while at 
another epoch all thoughts about God seem to be- 
come, as it were, merely the background, and men are 



THE VISION OF THE COD XIAN 


113 


most interested in undcfstanding uhat ts human 
nature, and vrhat arc the possibilities that are latent 
in man If wc glance at what has happened in one 
countr} England we ba\c this fact illustrated in its 
poetrj and one wntcr has said \er> trul} that in 
Queen Elizabeth s time the «>ncem of poclrj was the 
life of man and his relation to his fellows, while in 
the Victorian period it was the sool of man and his 
relation to his Creator There j-ou haw what pu 
con observe m practically oh nations which have 
contributed anything that Is striking to human 
culture. At one time they are trying to understand 
the great problem of (he totality of existence which 
we call God At another tune they scena far more 
drawn to understand that totality as it reveals itself 
in the anit the man 

So it is true that with regard to (be culture of 
England in the days of Queen Victoria especially (n 
the early part of her reign there were many specula 
tions as to man s relation to God But very quickly 
the pendulum sw^ngs to the other side awTxy from 
God to the problem of Mon Wc find the initial 
move of the pendulum tow'ards man characterised by 
the research of modem sdenco to discowr natures 
laws. All nature is studied with very great interest, 
and slowly man is seen as the possible director of the 
forces of nature The next step from that onwards 
was reached very swiftly In the course of one or two 
generations it was to bnng the problem away from 
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nature and directly to man That is where we are 
to-day in western culture, and in many ways here m 
India also 

Take all the creative literature of to-day, and you 
w'lll find that, roughly speaking, it can be grouped 
into three mam divisions One deals with economics, 
that IS to say, with what is the possible ideal relation 
of man to man, as man lives as a productive agent' 
The second great group deals with political 
mstitutions, and that is another way of studying the 
problem of the relation of man to man And the 
third great group deals with internationalism , it 
deals with the relation of men collectively as nations 
I think it is no exaggeration to say that to-day even 
here in India, where for ages we have been ponder- 
ing over the problem of God, m many ways our 
attention is being more focussed on the problem of 
man What Tenn5'Son voiced as an idea is a fact 
to-day, that we are looking on men of all nations as, 

Men my brothers, men the workers, ever reaping 
something new, 

That which they have done but earnest of the things 
that they shall do 

We have to-day, then, a special emphasis being laid 
on all sides on the problem of man Now as I have 
already pointed out to you, the pendulum in old days 
must more than once have swung to the problem of 
man At such epochs, man has been discovered in a 
most striking manner The importance of man as an 
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Jndmdaal Is nol merely as a unit in HpmaDit> but 
because, tinder cerUun conditions of Ulumlnatlon an 
obseri'er can see his fcUowman as containing ndtiun 
him all the attributes of the totality ^shlch Is the 
universe. To pot it very briell> the Incredible 
%\’onder a that, under certain conditions of Ulnmina 
tion, it has been possible for the sage for the 
de\otec for the lo\er to see m a human being 
something of the nature of God. If seems mar 
veboos and incredible, that the rn>'stcry of the 
ooiv'crse that the Omnipotence the Ommsciencc 
the indnite Love >rhich we postulate as allnbutes 
of God should ever reveal themselves In coy 
one mdiNddual man or woman If ucrarvcj the past 
we shall find that man has Indeed discovered la his 
fellowmen something of these attributes of the totality 
The synthesb of Philc«opby the synthesis ol Science 
the siTithesis which wo mean by ahsolate Beauty all 
the things that we speak of as dn*elling in a supernal 
realm have been seen concentrated if only for a 
flash of tone in individual roan id man living such 
limited and restricted Ii\*e8 as we do to daj Let us 
survey and see for n momeot bow the great synthesis 
has been found in roan. 

Here m India we found that synthesis in the 
individual when he became the Guru Do you not 
know those words of the sacred chant which says 
that the Gum is Brahmd the Guru is Vi^h^u the 
Guru is Mahft^ev the Gum is indeed Para Brahman 
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revealed That is man as the Guru, a human being 
who has put on certain attributes of perfection, but a 
human being after all Surely then it was a wonder- 
ful discovery by one human being, the Sishja, the 
disciple, full of reverence, full of obedience and 
veneration, that he could see the attnbutes of the 
totality in his Guru. And so in India, man as 
Guru reveals the greatness, nay the very nature, of 
God 

Then let us turn to Chnstiamt}' In the Christianity 
of Christ, there is another revelation of the nature of 
man as God It is not now in man the teacher but 
in man the friend, and so Christ said, “ Greater love 
hath no man than this that a man lay down his life 
for his friends ” Surely we should say that the 
greatest possible love must be only to God ? Yes 
But it IS also a part of the great mystery that in jour 
friend you can discover the totality of the Godhead 
According to the self-sacrifice with which you per- 
form all that IS necessary for his welfare, you can 
contact in him the totality^ the omniscience, the 
omnipotence of God 

Then once again, another mode of discovering 
man arose m Greece, in that most striking civilisation 
which has some elements utterly incomprehensible to 
the modern mind They discovered the synthesis m 
the youth All that w^e have idealised as God, the 
Greek tried to find m the youth whom he adored. 
That IS why w'e have the strange incomprehensible 
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fact, that in Greece men saw m the node male 
form elements of beaut) and mspfratiod uhich the 
modem e)e cannot find* In the perfectron of the 
human form in a statue of ApoUo or Hermes tbej 
saw a revelation of the nature of God There was 
then an ideaJtsm of the )’oath an adoration of the 
Godhead as the youth which in these days seems to 
us utterlj abnormal But so is the HindQ conception 
of the Guru os revealing the greatness of God 
ahnormal to other dvUfsations. I on!) want to point 
out to yo\i that in Greece they did see m the youth 
some thing of the awful mystery of God sometbrng 
of the indeacribable splendour of di\unjt> 

Let us pass on and we shall find in Medieval 
Christianity another way of discovering in humanity 
something of the divine nature. Thu was to find the 
Godhead m the maiden- All that form of ideflli^ 
which has expressed Itself in the adoration of woman, 
not as God not as the Virgm Mary but as the maid 
nbo moves amongst os but who becomes as it were 
the mirror of divinity all that idealism has shown us 
another aspect df the bidden nature of man You 
can read in the poetry of all Western lands something 
of this phase of the discovery of the totality as it 
reflects itself in a human being the maid. 

We have discovered tbcn m the past the greatness 
of man that he is indeed the divine nature That 
nature exists in the teacher, in the fnend In the 
youth and in the maid There Is beginning for 
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some, another exquisite mode of discovery of the 
divine nature, and it is in the child Here and there 
a nation is slowly beginning to discover that, in its 
children, the vastness of divine nature can itself be 
manifested, and I think on this road of discovery' to- 
day the foremost is England The English love little 
children, they have an idealism about them, and 
treasure their sayings, and try to put on record their 
beautiful gestures, their humour, and their wisdom 
You can hardly take a copy of Punch, their weekly 
humorous paper, without finding something about 
children, something that gives you a glimpse of the 
beauty in life which you will not find in the maid, not 
in the youth, not in the friend, but which you can 
find m the child 

Surely that great gospel of discovery' ought to be 
one well known to you all here in India, though it 
seems so little known, for did not God come to you as 
a little child ^ Was not Shri Krshna born in Brinda- 
ban , and, if He came once, surely that was to show 
you that He could come a thousand thousand times as 
every child that lives ? Is it not a sad thing for India 
that, having this most precious gospel, India so little 
remembers its lesson ? It is the same in the West, for 
there Christ came as a child And if surely we had 
eyes to see, we ought to be able to see, in every 
Western land which professes His faith, something of 
the greatness, of the beauty of the Christ, in every 
child that lives 
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Nou there Is taking place another mode of d?*- 
cover} fn addition to oil these^ This r>cw mode of 
dl*co\ erj has been possible to daj because of certain 
moNcmenU Vihlch arc converttng to dc\clop our 
power of realisation Of these man) movements, 
the most poucrftil Ji the return to \fj‘stici5m There 
b scared) an) religion to>da) where )-ou do not find 
groups of people who arc tr)ing to contact not the 
letter but the spirit through that which has been pul 
on record b) the m)-stic*. What does a m)‘8tic teach 
us ? He teaches us that the great 5)‘nthcsis must ever 
be found within, forlt can nc%cr be discovered from 
without \ou arc wise not in proportion to the 
number of books )'oa have read but in proportion to 
the number of eJipericnccs of which jour heart and 
mind are capable And the m)‘stlc is one who so 
reorganises his inner nature that it begins to be a 
mirror, however small it ma) be of the great proces 
Sion of events which God creates In the world 
Mjsticism teaches that the solution which we find 
from our inner knowledge b alwa)‘8 the truest 
solution The prodamolion of these m)‘8tical teachings 
to-day has made us realise that in human nature 
there are latent sources of wonderful knowledge 

A second mode of ocUvil) which has helped 
os IS the far keener sense for humanit) which 
mankind has lo-da) than it had a centurj ago The 
very word humanit) b onl) about two centuries 
old It never meant in the da)-8 of Qoeen IZJbabeth 
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what it means to us to-daj^ It meant then merely 
the “ humane ” studies But the word to-day gives 
us a vision of mankind as a whole We dream of a 
collective existence, a collective expression of human- 
ity, and this great thought of one Humanitj is slowly 
pressing on our consciousness through many types 
and forms of w^ork for Brotherhood There is 
scarcely a nation to be found where >ou will not find 
hundreds and thousands of people working to pro- 
mote Brotherhood 

The third and latest aid gn en tow ards this new 
discovery of man comes most strikmgly from modern 
science It is in modern science to-day, in that 
advanced right wing of it which is Psychology, that 
w'e are being taught most striking facts with regard 
to man Whereas the left wing once taught us that 
man was nothing more than a consciousness produced 
by chemical and electrical activities of the body, the 
right wing of Psychology is pointing to us that the 
mental nature of man is not produced by the energies 
of the brain True, that mental nature requires the 
brain as a recording instrument , but the mind of 
man is not produced from the brain, and it is ahvaj'S 
in contact with the great mind of Humanity as a 
mass It IS this vast universal mind which is being 
termed to-day by Ps5^choanalysis " the Unconscious ” 
This “ Unconscious ” has most remarkable faculties, 
of which the most noteworthy for the moment is 
that my “ unconscious,” your “ unconscious,” is 
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altt-n\'S in touch ^nth tl>c WorM ** Unconscious 
Thisvi-orld Unconscious the universal mind has 
great possibilities of knowledge within it for It lias 
all the occumulalcd experience of hamanil} nnd so 
behind each one of us there is a vast reservoir of 
knowledge These new and astonishing facts come 
to us from Psj'choonaljiis and two quotations from 
Jung one of the great leaders of this knowledge will 
show you where Ps^'cholog^ fcs tending 

collectiie unconwHous Is the sediment of oil ihc 
experience of (lie uniierve of all lime and I' also an image 
of ibe univerve ihat la l>een In process of formation for 
uniold ages 

The uneonsdous |«ossc>se* |»o<sll)lliilen of wisdom 
that are completeir clow to corudotunefi for the uncon 
adooj lias ai iu disposal oot oolr all the psniilc contenu 
that are under Uie (hreahoM Isecause the> had iteen forgotten 
or overiooked but all the wisdom of the eipcrience of 
untold age* deposited in Ihc course of Umc and Irlng 
potential In the human brain 

So according to these new discov cries, j-ou and I 
need onl} contact that knowledge the Unconsd 
ous of humanity for us to begin to reveal tho 
attributes of Ibe genius 

M)-8ticism is telliog us to daj that man is the 
nveasure of things that the individual s own expon 
ence alone can give him the true solution so far as 
his rightness, his squareness to the world is con 
cemed All the great organisations working for 
Brotherhood are telling us that in each man 
and woman whom we meet there iS a mysterious 
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wonderful kinship with ourselves Psychology is 
telling us that in each one of us there is something of 
a hidden genius Whither are all these discoveries 
about man leading ? They are leading to the great 
doctnne which I have stated in the title of my lecture, 
and that is the V^ision of the God-Man 

The Vision of the God-Man ! That means that 
each one of us is a God That is not novel That 
IS the most ancient of teachings It is the leaching 
of the Upanishats, it is the teaching of mystical 
Buddhism \\hich proclaims to each individual that, 
if he so determines, he can become a saviour of the 
world, a Buddha It is the teaching of the mystical 
Chnstiamt}' which S Paul gave to the world, that 
each Christian is himself a Christ in the making. 
But this knowledge, this fundamental fact, is to-day 
being slowly shown to us in new ways, along ways of 
science, along ways of practical affairs, and along 
ways of direct experience I need not dwell fuller 
on whither these discoveries are leading us They 
are leading us to the realisation of the God-Man 
How are Me practicall}' to live, so that the vision 
of the God- Man is ever before our eyes, so that 
when we move among the many circumstances of our 
daily life, we do not see men and Momen but Gods, 
some half-revealed, others more revealed ? That 
becomes the practical problem for life to-day How 
shall we apply this teaching of the God-Man so that 
we can understand life in a new way ? There are 
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who desires to be the true seeker must place himself 
absolutely on the hRS\s of Tat- tv am- asi Thai Than 
Art That is the first axiom which we need 

But there is also a second axiom necessary, and 
that I take from the West, the West whose key-note 
was struck b> Christ who saw Himself in every one 
of His jounger brethren For thus said Christ “ In- 
asmuch as 3 e do it unto one of the least of these M3 
brethren, you have done it unto Me ” This axiom, 
so full of wonder, of practical application, has been 
stated by an unknov\n poet in a very touching and 
beautiful rune of hospitality 

I saw a Stranger yestreen, 

I put food m the Eating place 

Dnnk in the Drinking place 

And in the Sacred Name of the I'nune, 

He blessed m}self and my house, 

My cattle and my dear ones 
And the lark said in her song 
Often Often Often, 

Goes the Christ in the Stranger’s Guise, 

Often Often Often, 

Goes the Christ m the Stranger s Guise 

When we ponder over that kind of hospitality, and 
apply it, when we join the East and West together, 
the doctrine of Tat-tvam-asi with that of the living 
Christ in everj'^ one of His younger brethren, then 
the discovery .of the God-Man is near to the seeker 
We who are members of the Theosophical Society 
are supremely pledged to the discovery of the God- 
Man We are a band of pioneers, but in all our 
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pioneering ^"ork wo work for the God ^^an In 
order that men of all faiths men and women of nil 
creeds castes and colours mnj come togetlicr to 
work for this one dtsco\er^ wi 2 ha\c lafd as our 
broad platform the belief in a UnbersaJ Brother 
hood of Humanil) As we work we meet in such 
Annual Conventions as this onl> U3 order to under 
stand ourselves and oor work more full) Our ^vork 
ih\’a)’a for the world Is that of changing it in a fuller 
vny than perhaps any other orgonised group of 
people b aiming at to-daj We ore suprcmel) a 
bod) of reconstructors. We arc aiming not mere)) 
at reconstroctuig religion but also politic* economics 
hteratuce art indeed ever^ possible activity of man 
in the three worlds, which we recognise as needing 
reconstmcting to daj That is why the Theo- 
sophlst has a vision of things which seems strange 
to the non Theosopblst The Theosophist fs trying 
to step into that other wxirld, the wonders of which 
the President has been trying to explain to you 

As we have taken as our aim the Vision of the 
God Man, we have to opply it in all types of activity 
and I think among all the great types of activity Ihero 
are two special types which to my mind sum up nil 
other posaiblo actlnties, which are the most effective 
just DOW These two main types of activity are in 
education and in political reconstruetJon Itisineduca 
tion that yon lay the foundations of everything which 
a possible for the State I can here relate to you an 
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incident which look place the other day in Australia 
I went through the gaol of the city of Melbourne. 
I do not know why I have an attraction to gaols 
I suppose in some past life I must have been in 
one and suffered greatly, for I see such great possi- 
bilities of improving the lot of prisoners So 
whenever an opportunity comes I go and see 
prisons in order to understand their organisation 
There is just now as the governor of Melbourne 
Gaol a very remarkable young man, a “ returned 
soldier ” as they say in Australia He is not a 
Theosophist, but he has the vision of a Theosophist, 
and talking with him about the condition of the city 
of Melbourne, he said that a certain percentage of 
the prisoners were always going out and coming in. 
They come out of gaol , they are in the city for a 
few months, but life is so hard, so difficult for them, 
and they are too immature to adapt themselves to 
the conditions in the city of Melbourne, that soon 
they are back in gaol again He said there was only 
one solution which went to the root of the problem, 
and that was the Kindergarten If you can get hold 
of a little child, tram him and rightly bring out his 
character, then, except for that minority who may be 
termed congenital criminals, you can practically 
abolish the need for gaols in civilised communities 
That IS why I consider Education so fundamental 
But another equally fundamental reform is the 
reconstruction of all political life in all nations 
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Why? Because we are aiming m the new order of 
things at dfscovenng the God Man and therefore an 
appeal must be made to the God Man to come forth 
with the divinity which la latent in him This appeal 
is going to be made m this modem eipenmeot of a 
reconstructed world m what la called Democracy 
Now Themistoclea who lived m one of the most 
perfect democracies we have ever had said Demo 
cracy was nothing lesa than acknowledged insanity 
In some ways it u true. Yet it is this form of insan 
ity which we are going to try as a means to bnng 
about a perfect world. Wo cannot stop or turn 
aside this great on coming wave of giving to each 
man to each woman the power to regulate the 
destiny of the nation. But if we are to make a 
success of Democracy wo must go to the root 
nature of the man and the ivoman and arrange for 
each such a Lie within the State that alJ the time a 
conscious and porposefol appeal la made to the 
divinity in the individual You cannot bring about 
perfect orgamaation by the damot as such So long 
as }*ou say that the voice of the people is the voice of 
God you f^nnot bnog about any kmd of true recon 
struction But if you can arrange to find the hidden 
God m each individual then the voice of the people 
is indeed the voice of God and you have then a 
perfect Democrar^ 

It IS in this work of political reconstruction end in 
the work for changes in educabon that wo have the 
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hvo crucial departments ofactivitj. The principle 
of ^\ork in both is 'f a(-lvain-asi, the hidden Christ in 
the individual It is this principle which Emerson, 
following the thought of Plato, stated in a most 
illuminating fashion “ To the soul m her pure action, 
all the virtues are natural, and not painfull} acquired. 
Speak to his heart, and the man becomes suddenly 
virtuous ” That is what we have to do— so arrange 
the life of each community, our education, our 
political organisation, our sanitation, our food, our 
drink, our clothing, our dwelling, that on all sides the 
soul of each of us is reminded of her " pure action ” 
That is why we Theosophists are suprcmel} pledged 
to the reconstruction of the world 

And so we must go out into the world, we must 
work to bring about change We are not dreamers 
Yet in many w'ays w e arc the most v ital dreamers 
There is none whose head is so lost in the clouds 
as the Theosophist, and jet also none w’hose 
feet are so firmly planted on the ground as the 
Theosophist 

Our work is to go out into the world and to change 
all things — social, political, economic, religious, art- 
istic so that the sw’ift discovery of the God-Man is 
possible to every individual But while we work m 
the outer w'orld, to abolish all evil so that the hidden 
divinity in Humanity ma} manifest itself, we must 
not forget that the hidden divinity is v\ithin ourselves 
too In so far as we seek Him also, w'e shall see the 
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\T4ion of the God Man clearer and nearer The God 
uhom \\c seek ^^h^c He i5 far awa) i5 also near, for 
He 15 ]D oar neighbour in our friend m the father, 
the mother the brother the sister the wife the hus 
band the child and the servant and wo mast tram 
opr*cl\-es b} w-aj-s of 6cr\acc to those w bo nio\ e round 
us as the centre to rc\crcncc the power of their God 
head. It is often easier to look at the ctrcumfcrencc, 
at the horizon and see there the great ontline of the 
Majestj of God Yet we must not forget that He is 
e\cr near us and that if sometimes wo ore unablu to 
see Him near wo are apt to see with a distortion the 
\ isiOD of Him from aior So wo must c\ er Qppl> in 
practice the teaching of the scrMce of the man who 
is nearest to us. 

That 8urcl> is given to us in c\ery religion What 
need is there for me to reiterate what has been said 
tbonMnd^ of times ? Let roe add from ancient Istlra 
one little sayiog of the Prophet which states this 
problem agnm in a clear waj Whoso easclh his 
brother of one of the troubles of this troublous world 
Allih shflll rclioi'c hun of seventj and two troubles on 
the Day of Resurrection. That is a great saying 
capable of most practical application. 

We must also tram ourselves to reverence ourseli'es. 
Some of us think that we are so full of weakness, and 
that we are such sinful mortals that it is presumptuous 
to imagine that God can anyiv here bo latent in us. 
Yet there is a wonderful truth underlying a saying 



l3o THE REAL AND THE UNREAL 

of Bacon that, “ Our humanity were a poor thing but 
for the divinity that stirs within us.” Indeed, when 
you purify your aspiration and ideals of service, and 
come nearer and nearer to the heart of life, you do 
know, you do realise, that you are nothing more than 
a vibration of a great Life, your thought nothing but 
His thought being returned to him, and your love but 
a tiny manifestation of His love 

Difficult as these things may be for daily realisa- 
tion, yet we must never forget that, however full of 
attractiveness is the outer world, however urgent the 
call to service, the world that calls us is in mj^terious 
ways within ourselves Within ourselves is the great 
mystery, and therefore we must learn to reverence 
ourselves We must learn to take care of our daily 
living, not merely in order that the world may be 
helped, but that God may have a fittmg vehicle to 
live through. My thoughts, my emotions, my physical 
body, must be made so pure that He can find a 
worthy house for His dwelling However humble I 
may be, however little knowing I may seem before 
His great Majesty, yet He has decreed that I am He. 
Hence I must not deny His greatness by over-hu- 
mility I must not imagme that I must be careless as 
to myself so long as I serve others. The more you 
live, the more you will understand the significance of 
the teachmg of the Upanishafs that you are mdeed 
Brahpian, that all that is happening is happening 
withm you. 
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\ aimli jSura 'jriam, minncna j ralltatc 
\cncdaTn dh&rrate chah^ ta^mai jAinicnianc lumalu 
''an-aro JfiAnam Vnaniam Itnhma, 

Atundarflpwri \nintatn »a«l '■il hill 
''hiniam ^ham \d\alLim 

“ From \\ horn ihc «hoIc wm! \ comet lo WTmm imiccit 
if poet aj^aln 

U) U*limn ihct»or!ll upheld (o |fim ihe ‘*clf ilui 
knoiri re\erenccl»e 

Tnnh Ulidom InfinJie I llrahman Ute ‘iourcc of all 
rili\t Immorul 

iVaceful rkncCccm iriihotit a ‘^nruJ 

Dot Ihfs absolute fncomprchcosfbfc nature of God 
this \fajrtl) before which )'ou fnlUn adoration thU 
lo^ e before which )ou ore as a flame llial ejftinpubhes 
Itself in Its uttermost gninff all these nre >t>u 'Soa 
must la) daw*n os an mtcllcctuoi axiom that till jDn 
realise all tlfcse things one b> one within jouirclf 
)-ou cannot come to the great elution of life While 
(rvJeed jxju throw j'ourscif into the enter world of 
action do not forget this Drahman peaceful bene 
ficent without a Second within j-ou ^ou must 
reverence everj man cverj woman even child that 
IK'cs jet not less reverence jxiurself 
These arc the waj** mj Brothers of discovering 
something of the God Man and If vou will fall into 
line with this new mode of ducoverj which Is thus 
slowlj coming Into the wwld I think then j-ou will 
slowl} find that the God Man Is nearer to j-ou In the 
lecture hall In the office In the law court in the 
school in the tramwaj in the waj’sldc than In the 
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temple, or in the church, or m the mosque God 
comes to mankind along many roads, He shows many 
a Face of His in these da3's He is descending to 
mankind along these wa)^s that we can see to-day , 
seek the God- Man m the market-place and 5'ou will 
find Him there, seek Him in the school and college, 
in the gaol, wheresoever men work, and you will find 
Him there 

O God of mountains, stars and boundless places, 

O God of freedom and of joyous hearts, 

When Thy face looketh forth from all men’s faces. 
There will be room enough in crowded marts 
Brood Thou around me, and the noise is o’er, 

Th} universe m} closet with shut door 

It is in the market-place He seeks us to-day , go 
and find Him there He is also seeking us in the vast 
nature which surrounds us , in the splendour of this 
Banyan-tree He is seeking us, for a tree too can, as 
Wordsworth tells us, teach something of God and 
man. , 

One impulse from a vernal vood 
May teach you more of man. 

Of moral evil and of good. 

Than all the sages can 

Open out your nature to man, open out your nature 
to the heavens, to the seas, to the plants, to the 
animals Let the hidden divinity which is within 
you come out, and do not allow any tradition, any 
law, any custom, stand m the way of 5^our going forth, 
do not let it prevent you from receiving the universe 
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os It clamodrs to come to j-ou In all It^enllrctj The 
God Man I \\ hat a w-onderfol ikion it h f Surd) It 
Is for lhr5 vision of the God Man that )Od and I arc 
committed Wc T^eosophrtts arc but the pwneers. 
Wc cannot achic^'C the full \-tfbn of the God Man 
in one age Wc can nehlexe It noxx forourseixes 
xx-e can ochicxe it for some of our friends. 
can achiexc (t In our fixes In our National 
Soacties. Dot the Thcosophical Socict> exists In 
order that this xasion mft> some da> be the treasure 
of exerj man cxct) xx-oman that Hxes In extrj 
nation This is the ereai u-ork to xrhlch jiau and I 
arc committed This Is the great work, the work of 
Brotherhood for which the great Sages hxedond 
still hxe We ate but imitating Them In trjdng to 
sock the God Afan The) look at us and sec each 
one of us os the God Man 

M> brothers i'ou have been told that iv dnj is 
coming when Angels xxJU once more co«operatc xx-lth 
mankind and the elder children of the famllj of 
Prajapafi the pcxus, will xrork with Hfs ynunger 
children the Mflnushj'as for a common wiark of 
sacrifice. Bat 1 hope as xxc in the Theosophicaf 
Societj perfect oursi-lxes In the xrop of sacrifice 
the daj xxlll come xxhen It xx'ill not be Dcxtis 
xrorking with Manushps but it will be pcxnB 
working xxith God ifen. When half Gods go 
the Gods nmvc said Emerson Some of us 
have begun to realise ourselxcs os the half God Let 
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US realise ourselves as perfect Gods. Let us go and 
seek Gods m our fellowmen We may then be sure 
that, under the blessing of the Great Brotherhood, 
we shall see the vision of the Gods everjnvhere, the 
Gods in the heavens, the Gods in the interspace, the 
Gods among mankind Every man then will be 
Divinity realised So let us pray and work, for that 
Day, when the Devas above will work with men 
below, till not Gods walk with men, but the Gods 
above walk with the Gods below w’ho are our fellow- 
men 
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